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Message 
now that a special issue of the . 
‘Orissa Review’ is being 
f the Birth Centenary 


I am happy to k 
‘Utkal Prasanga’ and the 
brought out on the occasion 0 
of Sri Aurobindo. : 
Sri Aurobindo was @ great saint and patriot. 

he day on which India freed 


He was born on August 15, % , 
herself from the shackles of foreign domination. On 


India’s attainment of independence, Sri Aurobindo had 
said, ‘‘August 15, 1947 marks for India the end of an 


old era, the beginnings of a new age- But we can also 
and acts asa free nation an 


make it by our life 
important date in a new age penis for ae 
World, for the political, gocial, cultura 

ity”. 


Spiritual future of human 
ce to our country 


We will be doing @ great servi 

to the 
poe tol .t t large if we can act up 
te : + and philosopher. 


®xpectation of the great sain 


pf aloes 


A} AUROBINDO 


WNolini Kanta Gupta 


° 


“The poet of patriotism, the prophet 
of nationalism and the lover of 
humanity” he was, in the famous 
words of his advocate and friend and 
follower who stood for him before the 
bar of History for his cause, and not 
merely before a_ British Court of 
Justice. Indeed he was all that, but 
today we have to add another epithet- 
and complete the description. For he 
is now the builder of the Life Divine. 
This was indeed the secret Truth that 
worked in him from behind and gave 
to these earlier preoccupations the 
reality and the beauty they attained 
and the fullness of their significance. 
He worked for human evolution, that 
was his life mission. He thus formu- 
lates the stages of human evolution : 


“Family, nationality, humanity are 
Vishnu’s three strides from an isolated 
to‘a collective unity. The first has 
been fulfilled, we yet strive for the 
perfection of the second, towards the 
third we are reaching out our hands 
and the pioneer work is already 


attempted.” 


But the supreme secret lies in 
Vishnu’s fourth stride, from humanity 
to divinity. That is the goal of the 


SRI AUR OBINDO 


evolution and that furnishes also the key to the solution of the problem. 


Whether in the matter of family or nationality or humanity in general 
there has been a stalemate, a stagnation, even frustration; an effort 
towards progress seemed too lead more towards conflict, disharmony, away 
from what is beautiful and good and happy. That is bound to be. Man 
must reach his very highest and deepest, his absolute itself before he can 


arrive at perfection in the lower and the relative. Man must exceed himself 
if he is to fulfil himself. 


A new connotation has to be found for family 
and nationality and even humanity. That connotation, Sri Aurobindo says 
is divinity. 


We must understand however that there is divinity and divinity, There 
is a divinity that suffers, supports and transcends all that is existent. For 
it is the all-reality, 


all-consciousness, the ever-present and omnipresent 
Immutable behind the mutabilities of creation. That does not take part in 


the cosmic struggle, the universal urge of progress forward. Apart from 
‘the divinity that suffers, there is a divinity that shapes-and is shaped at 
the same time, shapes from behing and is shaped itself in front. This 
dynamic Divine Sri Aurobindo calls the Supramental Divine or the incarnate 
Divine Mother. 


In the inevitable course 
surpassed, not in the sense t 
unnecessary element, like so 
be at the head of earthly creation, but undergo 
be transmuted into a divine ¢ 


At present man is a mon 
reason and intellect—that gov 


and it is through that faculty that he 
governs’ the’ world. But mind js not the highest or the most powerful 
faculty in him, nor the last term of 


his consciou mind 
; sness. Beyond the 
there rise other powers of consciousness : 
there, live there or brin 


into their pattern, 


Sri i ane of 
Truth-Consciousness, the Supermind. It i 1 fo mee ee 
the Light of lights—towards which the c 
creation is moved in Secret. It is the he 


tal being, that is to 
erns him 


the lover gods act ing through nis lesser powers, through the grace Of 
s 1s advent upo SO ‘on 0 
his life and Surroundings, That ae ee Pas recount 


why he has n ttai the full 
m : ever attained 

easure of success. Indeed a Period of success or progress was always 
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oe are period of decline and retrogression, a so-call 
crate iron. As a matter of fact today humanity ea es eee 
his soarin ‘ gage iron,asytt were. The earth has become ce ae 
e. a ae ies ane multitudinous necessities—he is ae ek 
impasse to a, sect dade be only the sign and symbol of cane 
ee ci - e has arrived. The anguish of the human Se dite 
Be tase c a he problems, social, political, educational, moral it ee 
- Sees i at themselves to be totally insoluble. Yes, he has run ae 
owen : : here he is caught as 1n a death-trap. No ordinary rational 
cae ee J alf-way nostrums can deliver him any more. All the outer 
issues are now closed for him; the only way is to turn inward 

d fulfilment. ‘:hat is the way to 


there li 
a lies the open road to freedom an 
anscendence and self-surpassing. To attempt any other way is not onl 
straight towards doomsday. x 


to : : 

try the impossible but to head 
‘or the time is ripe. It will not do to say that 
he reach of the common man. He has neither 
e nor even the inclination or impulse to 
First of all, as J said, if man 


if The time then is now, f 
way proposed is beyond t 
e capacity nor the knowledg 


Surpas p 
is oe himself, to do anything non-human. 
survive in any form, this is the only Way and there is no second, Next, 


ale do we know of the capacity and jmpulsion even of the common man? 
“thea in a smaller scale and on the material level, have We not seen to what 
eae acts of heroism he can rise automatically, through what 
the o s—tapasya—of concentrated effort he agreed to pass, simply because 
tatio eon demanded it ? Man's secret soul is greater than all the limi- 
ns of his outward frame. 

t the entire human race will wholly change 
hout exception are not expected to come up 

he beginning 


But that is 
a select grou. 
A first snow 


pea not mean tha 
to the hi 6 new life. All, wit 
at cee est level of fulfilment. 
form a It is always the few pio 
Moves fe ee of a new cre 
ivities x gathers others on the way ® ae 
they ar t all crises of evolutionary cycles such beings 
especial thrown up by Nature or they 
and cr y it is so when Nature proposes to take a lea 
awl, 
fae the fulfilment of Nature that has to happeD 
ere ne of the inferior Nature in an 
e come perhaps to the very heart © 
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neers, 
and larger collect- 
ably appear, 
d incarnate; 
udge 


and is happening, the 
through the higher divine Nature. 
f the mystery- For till now, till 
3 
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almost yesterday, we may say in a general way, 
divine life was considered possible only t 
through a struggle upstream against the current of Nature. Indeed Nature 
was despised, feared, rejected as an enemy of the Spirit. But today the 
wheel seems to have turned full circle. The Spirit recognises the body as 
the counterpart and visible form mes the body as its earthly figures 
become obsolete, because the body 
too on its side recognises that it has not the structure and character 
that millennial ignorance gave it. The materia] Particles that constitute the 
physical body are found to be after all not inert masses but quantas of 
energy, of luminous ener 


sy. The spiritual Light above demands nothing 
better for its earthly home. 


the spiritual life, any kind of 
hrough battling with Nature, 


This is symbolical of the colla i 
the Spirit. A new substance, 
Consciousness Force, is now slowly perme 
the Mother declares, and it is this that wi 
creation and give it its law f 
knowledge and vision and Iu 
no longer in love with his ign 


ature is now offering to 
light-energy emanating from 
ating the earth atmosphere, 25 
Il serve as the basis of the new 
nd constitution. A new world built out of 
minous power is destined to come, for mam is 
orance, but a divine afflatus is possessing him. 


undations. The’ old world 
ap elements that lower aoe 
Y’s needs, vit mble¢ 
and arranged according to a Te eneers._ ase 


: nd’s ideas and notions 
Ompulsion 
of one’s sepurate individual] existence as agai 

? 8ainst ot 
Will start from the soul. the lumi as 
with all, and grow from wit 
laid not below, but . 


from below upward, but fro: 


imilar individual 
The body and life 
substance and rhythm of that sove 


4 


Teign 5 are moulded in the 
8" consciousness. The hard egoism 
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" 3 A 
or self-centredness, the gross animality that seem to be the very constituti 
y stitution 


of the hwnan individual are dissolved into the soul's radi 
The individual can be and is t Aa ees 

4 ; j : o be fulfilled in and th ’ : 
i the presidng consciousness that has at its disposal Boge a 
vilal and the budy as its instruments and sta s a mind: URE 
thse till now, because of en evolutionary necessity Neon ie 
B pment, acted more as an obstruction or a veil than a aid ay 
pete When in he new consciousness the individual See oe oe 
status in other words, his divinity, then a reshaping and Sere pete 
habe limbs becomes possible and even inevitable. The souletatus sides 
redom, harmony, purity, knowledge, power, delight and Fe mektaitiy 


alyes s ‘ 
absolute and inalienable. 


As individuals grow in this 
transmuted. 'The harmony @% 
auloimatically represented in 
battling competitive society we 


al structure too is alerted and 
jndividuals present are 
the collective grouping. Instead of a 
have not merely a co-operative but a unitive 
n towards a single unique 


line, the soci: 
d fullness that 


community striving jn a common aspiratio 

achievement. For al] individuals know and feel that they are but various 

limbs of the same organism Juminously and unfailingly functioning each in 
differently the one Light 


its and for its own appointment, —expressing 
supreme. 

fficult, almost jmmpossible, to 
e tendencies driving towards 
sea-change. Tlic 


nding it so di 
their desperat 
shall undergo 4 


ma And nations that are fi 

‘ 1 a comity, that are in 

# culastrophe, perhaps annihilation, 

Ration, the national being js also a reality, a divine reality that has to 

come to its own---that is ty say, its own soul. For there is 4 collective 

soul, as well as an individual soul. It is the presiding deity, the norm 
and evolution of 


of consciousness and being that works out the growth sic) 
a enliectivity that has found @ common life. This collectivity 15 also 


enlarging itseif in wider and wi lity. As we Se actually 
today the nation is tendin: ds and growing into the supra-nation 


or Commonwealth or Feder d politically. The conception 


i it is terme A 
of the United States of the worl f the human mind; 


iti * a 5 

t is being applied and larger and more ted collective groupings than 

he nati ‘ Sale familiar realities. 
ion are developing: 


S f e indivisible 
sich mates mon “ne a ni 
manity open out the possi 
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jntegra 


oward 
pility es 
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have to base itself on a new principle of organisation; for that must be 2 
new mode of consciousness. 


Even the family, the first unit of collective formation in humanity 
that has attained a fulfilled status, is yet capable of a remodelling, a 
transmutation in the higher supramental consciousness. The family 
instead-of being built upon blood-relationship may surely have a different 
foundation in soul kinship, in affinity of consciousness, comradeship iD 


life work. Jt means a total revolution, a reversal of the nature of the roots 
being above already referred to. 


Such far-reaching changes may well be called for and inevitable if 
mankind is to be radically cured of all the illnesses to which it is till 
now « naturai prey. The full health of a divine body in its individual 


as well as its collective and global functioning is assured only when the 
human being is lifted out of its mental sheath and established in the 
supramental status. . 


Il is an adventure for the heroic soul, for th 
b are ; , e van. ity; 
but its fruition will spread abroad a benefit that guards of humanity 


even the el 
shall share, eve: those that denied shall offer their salen eeeeaieat 


SSOSSO> 
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in 1884 


r 10 London i 


Sri . 
ri Aurobindo when he moved from Mancheste! 


Sri Aurobindo al the age of seven 


Sri Aurobindo as a student of King’s 
College, Cambridge 1889—92 
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prises and shocks these 
days. But the one shocking surprise that I got 
recently was from an 1. A. S. officer with whom 
I had occasion to talk. In the course of conver- 
sation I casually asked him—in response to some 
of his questions—whether he had read Sri 
Aurobindo’s work, The Human Cycle. He gave 
me an emphatic no and added by way of expla- 
nation , perhaps, that the book was written fifty 
years ago. I did not know whether to laugh or 
to seriously argue with him. I did neither. 
It set me thinking as to the superficial level to 

of those who 


which the mordern mentality—even : 
are expected to be responsible leaders of society 


—has sunk. What if a book was written fifty years 
ago or even a hundred years ago? The value 
of a book after all is not to be measured by its 
up-to-dateness in terms of time but its content of 
Truth or fundamental truths which are valid for 
all time. In all great works there is the element 
of eternal truth as also the element of local oF 
topical significance. If we read these works 
time and again it is because of this content of 
eternal moment to us; the rest is subsidialy: 
Considered from this point of view, the writing 
of Sri Aurobindo, the treatise 
embodying his vision @ ERS 
relevance: not only for, dave 


One gets plenty of sur 


future. 
How shall we analyse the _ bearings of 
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Sri Aurobindo’s many-sided message to the man today? Let us start 
with what is most relevant to India of the Present generation. Whether 
we look into his writings and speeches in the early years of the century 
when the nationalist movement had not yet attained an organised shape 
or his statements three decades later after the attainment of freedom by 
the country—in which he himself Played such a significant role—we are 
struck by the fact he does not look upon India as just one more country 
with its own lands, rivers, mountains and resources. To Sri Aurobindo, 
India is a-living collective Personality with its own Dharma, with its ow? 
goal. And that goal is to serve humanity as the custodian of spiritual 
values, as the centre of God-life, as the reconciler of the warring _ philo- 
sophies and doctrines of life. He sees in the ages-long evolution of this 
country a purposive development in order to fit its peoples for this high 
function of leading a life based upon the soul-values of harmony, truth, 


and fulfilment in God are ingrained in the 


i Aurobindo has always emphasised 
this central feature of the Indian heri 


tral re of itage and called for its effective 
translation into life, in all its fields of activity including the political. 
It was easy enough during 


the days of Strugsle f national 
liberation to proclaim these ideas jag 
follow them in life too, 


: : ing it 
in the international sphere. 


Drawing attentio: i i iation 
Sri Aurobindo warned as early as 1948: n to this possible deviati 
“In this hour, in the 


S Second year of 
the nation awaken 


to 


its liberation, 


to many more very 


SRI AUROBINDO‘SS...- 


calamit 
oe be ek There are deeper issues for India 
Eoricsivably ed ollowing certain tempting directions she may 
Baulent Bee a nation like many others evolving an 
RGeial cand mod and commerce, a powerful organisation of 
ne ae eee life, an immense military strength, practi- 
and eae itics with a high degree of success, guarding 
ee ee = Paces her gains and her interests, domina- 
qnegilfieent pro arge part of the world, put in this apparently 
Aone eae, gression forfeiting its Swadharma, losing its 
Peter nace ncient India and her spirit might disappear alto- 
we would have only one more nation like the 


others < 

oe ie that would be a real gain neither to the world nor 

ere is a question whether she may prosper more 
yet lose altogether her richly 


h P 

eee in the outward life 

It sare firmly held spiritual experience and knowledge. 

her spirit e.2. tragic irony of fate if India were to throw away 
itual heritage at the very moment when in the rest of 


the y 
vorld there is more and more a turning towards her for 
t not and will 


Spiri 

fee and wisaving Light, DUA janay 

y not happen; but it cannot be said that the danger is not 
rous and difficult pro- 


th 

find be ere are indeed other nume 

aOubiw at face this country oF wi 

ape e will win through, but we mus 
1s the fact that after these long ye 


on face it. No 


its ; 
iebaters ad and impairing effects a great 1 
gres liberation and change, @ vast and inner and outer Pro- 
s is needed if we are to fulfil India’s destiny.” 
g Dharma both 


faithful to her age-lon 
o develop 2 S° 


the individual to 


.. Th 

internal, the call on India is to be 
of old, sh and externally. Interna 
direction sures full and healthy free 
Collectivit of his choice True, ™# 
Bee > thes areaten a put it is th 
'0 break of the society. That is why his 
Tadition out of the social framework is assure 
Tent, to The society is there to help him to forge new P® 
. Sisiintecge him economically, politically and culturally 
Mtes hi eed existence for putting out the best of himself. 
Th; . US utmost to the community in 


Is ha all ways, oD 
Ppy balancing of the individual ap 


Vela d the collectivity th 
f life has to be restored. 
972 9 


freedom to progress, 
the Indian 


ths of develop- 
so that he has 
He too contri- 
ce of his being. 


ic 
of the old Indian way © 
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Both the individual and the community should be helped to become 
aware of the emerging soul of the nation of which they themselves are 
different projections. ‘This national soul expresses itself in the genius of the 
race and that is in its characteristic endeavour to express the Truth of 
God in all fields of mind and heart, in all walks of life. 

Sculpture, Religion, Polity—all these are looked upon in the perspective of 
Indian culture as so many ways of rendering the different values of truth. 
ie., beauty, harmony, rhythm, aspiration, strength, etc., in terms of everyday 
life. This deeper import of human activity as envisaged in the Indian view 
of life has to be restored to its full supremacy. The utilitarian and. the 
commercial element that has been creeping into the Indian mind has t¢ 
be checked and the misdirection corrected. ‘ 


Art, Literature, 


In the external field also the nation, the lea 
destinies, has to be conscious of this special resp 
tion as the high priest of the spiritual and mor: 
Certainly it does not mean that we are to {1 


dership in charge of his 
onsibility of India to fune- 
al values in the world. 


t » throw our weight on the side of the 
right causes—whatever the immediate incony. 


t ; enience in the process—and 
geucrally refuse to get involved in the Power-politics of the current. times- 
It also means we have to set an example to others by striving to build tension- 
free societies within our borders and adding our mite towards the evolution 
of a happier world-comity of nations. That means we must recognise thal 
nationalism has got to be exceeded and dis 


internationalism a, 5 
na ; ccepted as 
transitional stage before humanity arrives at oneness i 


age for every man. Sri Aurobinde 
ng past that has sent; 
make the best of your present so that your future ae igbE. The 
world is the chosen field for you to deyelop yourself and help ‘others to 
ees St of an e i : in 
nature, combining in yourself all the elements ce ntionary movenAA ks 
holding the ingredients of your future development se evolu peste Pm 
divinity that secks to express itself. But first you fees ial 18 pene 
to the highest manhood you are capable. Exceed the Be ne ms “your 
nature, articulate the nobler impulses in your bene snd ‘f Bas 
Image of the ideal man. In doing so you will have AE ely ‘Ale highest 
10 
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ladder of cosmic evolution, a step which is also the 
springboard for a jump into the state of the superman, god. on earth. All 
religions, all spiritual traditions that have been developed so far have this 
one aim, converged towards this one objective of self-transcendence and 
perfection into godhood. In fulfilling this demand of nature you forge 
your own, perfection and add a brick to the growing edifice of a perfect 
society. A perfect man in a perfect society is the goal towards which 
Mother-Nature has been steadily moving. It is given to you to exercise 
your conscious will and expedite this process in yourself and ,in your 
fellow-men, The whole of life is the field for this inner and outer 
progression. Every event, every circumstance is a spur towards this eventual 

And the means 


consummation. Life has a meaning, birth has a purpose. nd 
convert all the activities of life into Yoga. 


to realise it in full measure is to 

ga, say i kened man 
A r i -obindo, does not mean to the awal : 
ay Bete Poe vip tain tops but an exertion in the midst 


retreat into the forest caves or moun S t 
of the world to change the character of one’s own nature, to orientate it 
to shift the centre of one’s consciousness 

It is at once a 


from the human into the divine, 

from the stirfaces of life to the deeper levels of the Boul dittibace ae 
Psychological and spiritual process i Sie altogether different 
self-transmutation by which man meets life from eans that the whole 
and higher poise of consciousness: Necessarily aa this exercise of change 
being and nature of man are forced to participate 19 scicuanesd Hiherwisé 
of focus, change of vision, change of the very con ; 


called the integral yoga. 


human step in the 
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A NEW AGE DAWNS 


SV isty Reuter Mitra 


SRI AUROBINDO ASHRAM 
PONDICHERRY 


Man is at this moment on the 
will be looking towards a new world. Mystic experience 
affirms its birth. It marks the fulfilment 
Nature in the evolution of man. Man, so long considered 
the last term in this process, has now 
himself and rise to a higher stage. The mental man must 
break out of his old pri 
and ego-driven life, an 
Delight and Power of 
which Nature has been 


ages. His preparedness today f, 


threshold of a new age and 


d emerge into the 


Y, yet waste the f, is 
moment; for them is irreparable loss rea oF misuse the 
What the Vedic Rish 


is had glimp 
heaven was seized 


sed as a dist 
. a 
and realised More 


1 Sri Aurobindo - The hour of God, P. 3 


nt light of 
Concretely by 
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Sri Aurobindo as a creative Light of the Supreme, called by Bie - 

Supermind. And he declared: ‘As there has been established on ‘earth v1 
mental Consciousness and Power which shapes a race of mental bei 
and takes up into itself all of earthly nature that is ready for the ciahee 
so now there will be established on earth a gnostic Consciousness Be 
Power which will shape a race of gnostic and spiritual beings and take u 

into itself all of earth-nature that is ready for the new transformation.”? R 


This he had said during the first world conflagration in 1914—18. The 
dawn was then behind the clouds. In 1934 he was positive: ‘The 
Supramental Force is descending, but it has not yet taken possession of the 
body or of matter—there is stil] much resistance to that.’ But he assured : 
‘I know this descent is inevitable—! have faith in view of my experience 
that the time can be and should be now and not in a later age.’ 

the greatest event of the century, the 
wn as a Force of the 


And this came to pass in 1956 
annihilation but to 


greatest ever in human history. It has come do If 
Supreme’s Grace not only to save the world from sell- 
transform the human into 4 divine world. 

earth is mo more a 


“The manifestation of the Supramental upon 
lity.” 


Promise but a living fact, 4 Te4! 


and one day will 
ost unwilling § 


hen the most blind, the 


come W. aa 
o recognise it.” 


hall be obliged t 
g, 1956 and the Mother 


“Tt is at work here, 
Most unconscious, even the ™ 


2' 

The manifestation took place oD Sige 1956 the occasion being the 
Made this historic declaration on April» 1 at Pondicherry. The other 
thirty-sixth anniversary of her final ast ee was: 

Message given by the Mother 0” the same 0° 
‘A New Light breaks upo? the earth, 
A New World is born. 
A lied.” 
The things that were promised are fulfille ay 
‘ ty ? Says the aster : 
te How will the New Light affect the ae of buen supramentl light and 
, vv the liberated and new © expected to. have + 
force © Breseng Of evolutionary Nature might Df" 
p. 1028 
2 Sti Aurobindo, The life divine vol. HI, Pare ME 13 
BER, 1972 
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consequences in the. whole evolution.. An incidence, a decisive stress would 
affect the life of the lower evolutionary stages ; something of the light, 
something of the force would penetrate downwards and awaken into a 
greater action the hidden Truth-Power everywhere in N 


ature. A dominant 
principle of harmony would im 


difficulties of existence ... °3 


In the rapidly changing world of today are there not signs enough of 

the initial action of the New Force visible even to an ordinary eye? 
Te vane antetesting to recall how the ancient religious traditions of 

the world had prophesied the advent of a New World, a New Age, how 
those prophecies were more or less the same in spirit and, in some imeinnces 
almost the same in form, and how they agree, ab > ices, 
¥ » above all ‘ f 

starting. all, about the time o 


It is generally known that the fo 
Kali—into Ne oe ancient Hindus divided Cos 
four Ages of Gold, Silver, Bronze and I 
Greeks, the Romans. and. the early Christians, one or auch aisougte a 
a gradual decline in the culture of the peoples eee “ seals perc 
the night before the dawn. . The downward curve Hisad t was howev 
It was veiled progress in the sense that man as an i ay retrogression. 
tive body needed varied experiences for an. inte - ividual or a eo 
perfection of his capacities, potential and actual s 3 development ao 
Ages of Simplicity, Truth and Purity were the childh esides, the earlies' 
which it was to grow into the complexities of Bees ae eas ie 
Iron, or the Kali Yuga, as the Hindus call it is pata The Age 0 
the downward curve of progress ark Age’ that marks 
man‘by his own'effortcan never save himself, Biase eon from ; rue 
‘for the appearance of Incarnations, Avatarag or Vitis in evolution cal 
him up to a higher level of consciousness, *Bhutis ot God, to help 


ur Ages—Krita, Treta, Dwapara and 


mic History are the 


8 Sri Aurobindo, The Life Livine; Vol. If, pp. 1030-1031 
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Ns eee SS ee eee ee 


foresee divine advents to usher in 


Ancient religious traditions also 
of Shri Krishna’s 


t : 
he Dharmarajya or ‘the Kingdom of Righteousness’ 
d harmony of the Maitreya Budha’, 


he ‘a new world of peace am 

a 5 ideal world of ‘Grand Harmony’ the Christ’s ‘Kinkdom of 
fal en’, ‘a new heaven and a new earth’. ‘a new Jerusalem coming down 

m God out of heaven’. 7 ‘ 

endid visions of the Future 
ment in a period of human 
e its start from the 
period, ‘the divine 
next higher stage of 


ll these spl 
their fulfil 
view, seems to tak 
significant 
dy for the 


of = est striking fact about a 

Rees ind is that they indicate 

Pre y which, from all points of 

arisen. Sri Aurobindo calls this 4 

his eet , the moment for man to be rea 
volution. 


Be The Buddhistic tradition has it that the Maitreya Buddha would 
igen the earth by his advent 2,500 years a the Buddha. In 
5 was observed the 2500th anniversary of the Buddha. The return 
w an accomplished fact—was predicted in 
a ancient cabbalistic wrilings of the Jews as a condition for the coming of 
€ Messiah who would establish ‘the earthly Paradise’, ‘the heavenly 
Jerusalem’. Islamic traditions say that fourteen centuries after Mahammad 
a Madhi or ‘Redeemer’ would appeat on earth and after vanquishing the 
Pajjal or Antichrist, establish ‘a regime of equality, justice, and ‘a 
Totherly love on the earth’. ording to the Islamic calendar, 
Coincides with the present age. indu Puranic tradition of Ten 
Avataras or ‘Divine Incarnations’, announces the coming of Kalki, the tenth 
and last Avatara “who would © old order—the existing 
Uman-animal structure of conciou ways of life—and bung = 
the new. ; 


0 
f the Jews to Palestine—no 


the tradition describes vividly the 
the rise and dominance of a 
ning the ease and comfort of 
h to all life. Such would be 

of Kalki. Other 
«c. unanimously 


jour of the present age. 


t of time, 


ent age 25 
eighte 


ee Apart from the poin 
ace conditions of the pres' 
ee wide scientific materialism h 

€, yet at the same time threatening deat 

€ prevailing state of the Wor e 
aatltions, particularly Buddhistic, Christian 20 
es irm that like Kalki, the Incarnation or the eve 
eed come riding a White Horse. This sym 
anifestation of pure enerey of a creatl 
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The common conclusion of all ‘these religious traditions is that the 
Present is that sacred and momentous hour in human history when, as 
the consummation of the evolutionary 


Process, a mighty change will 
come about in the life of man, created by a new Force of God. 


If religions are so many doors to the One Divine Mansion that the 
Earth is now going to be—and this is Supported by the perfect accord of 
their prophetic visions—it can be taken as certain that the New World 
of the morrow will have no religions but one, if it can at all be called so, 
the religion, rather, the Sovereign Rule of the Spirit. That this shall be 
had been previsioned by Sri Aurobindo and the Mother. The Mother 


Aurobindo and the Mother. The Mother 
birth the New World has dawned on earth and is in constant action. 


SIR 


“Man embodied in the natural worl aaa | 


id cannot cease . 
not for a second; his very existence h g from action 


+ ment; 
noe - - ere is an action: » Not for a mo 
God, here living even in His movement.” n; the wh 


ole universe is an act of 


—SRI AUROBINDO 
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Sri , 
ri Aurobindo as Professor, 1904 


After resigning the Pprincipalship of the 
Calcutta, August 1907 


National College; 


a Arya, 1914—21 


1918—20 


SRI AUROBINDO’S YOGA: 
NA TURE’S OWN YOGA 
Nolini Kanta Gupta 


jis in the direct line of Nature’s ome Yoga. 
Jlows unfailingly and inevitably for it 
Yoga means, in essence, a change or 
heightening and broadening of 
union or union or indentifica- 


Sri Aurobindo’s Yoga 
Nature has a Yoga which she fo 
is her innermost law of being. 
transformation of consciousness, a 
consciousness which is effected by comm 
tion with a higher and vaster consciousness. 
of a developing conciousness in Nature is precisely 
Evolution. It is the bringing out and fixing of a 
higher and higher principle of consciousness, hitherto involved and 

: ousness as a dynamic 


concealed behind the veil, in the earth conse! 
anifest working. Thus, the first stage of evolu- 


factor in Nature’s : ; 
fon i Ine statue of inconscient Matter. of the lifeless physical ele- 
ments; the second stage is that of the semi-consclUus life,anéthe plants 
the third that of the conscious life in; aen avimel, iets fia stodhe 
fourth stage, where We stand at present, 18 that of the emobodied 
self-conscious life in man- 


This process 
what is known as 


h man and 


wit 
not ¢ to a stop ¥ 
a5 ges and is 


e of evolution h 


The cours' 

the next stage, Sri Aurobindo says» Whe life now superce 
labouring to bring out ame establish 1 the lite n°" in that of the 
us, embodied in a still higher tyPe of created DeMB Y ich will 
Superman or god-man The principle of consciousnes. if rinciple 
determine the nature and build of this new being 36 * OE at: easy ie 
heyond the mental principle which man now jncarnates 
called the Supermind or Gnosis. 

evolutionary 


rm of t 
peen the estima fens ghest instrument 
self-conscious 


For, till now Mind has 
jn man 1S 


consciousness—Mind as developed pich # 
built up and organised by Nature through W aang said : Mind is the 
being can express itself. ‘That is why the Bu . 
17 
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first of all principles, Mind is the highest of all principles: indeed Mind is 


the constituent of all principles—mano puvvan-gama dhamina. 
The consciousness beyond mind has not yet been made a patent and dyna- 
mic element in the life upon earth ; it has been glimpsed or entered into in 
varying degrees and modes by saints and seers; it has cast its derivative 
illuminations in the creative activities of poets 


and artists, in the finer and 
nobler urges of heroes and great men of action. But the utmost that has 


been achieved, the summit reached in that direction, as exampled in spiritua" 
disciplines. involves a withdrawal from the evolutionary cycle, a merging 
and an absorption into the static status that is al- 
together beyond it, that lies, as it were, at the — other 


extreme—the Spirit in itself, Atman, Brahman, Sachidananda, Nirvana, the 
one without a second, the Zero without a first. 


The first contact that one has with this static supra-reality is through 
the higher ranges of the mind: a direct and closer communion is established 
through a plane which is just above the mind—the Overmind, as Sri Auro- 


bindo calls it. The Overmind dissolves or transcends the ego-consciousness 
which limits the being to its individ 


ualised formation bounded by an out 
ward and narrow frame or sheath of mind, life and body; it reveals the 
universal Self and Spirit. the cosmic g 1 


odhead and its myriad forces throwing 
up myriad forms; the worl! existence there appears as a play of ever shifting 


yeils upon the face of one ineffable reality, as 4 Mysterious cycle of per 
petual creation and destruction—it is the overwhelming vision given by 
Shri Krishna to Arjuna in the Gita, At the same time, the initial and most 
intense experience which this cosmic consiousness brings is the extreme 
relativity, contingency and transitoriness of the whole flix and a necessity 


seems logically and psychologically imperative to a +93 
f : h 2 to escape » abiding 
substratum, the ineffable Absoluteness, et ee ae 


This has been the highest consummation, the supreme 1 which the 
purest spiritual experience and the deepest sentra, a Py ee 
consciousness generally sought to attain. But in this view. th : Id or 
creation or Nature came in the end to be looked aes nae Py aes ts 
product of Ignorance : ignorance and suffering anq i a an deatt 
were declared to be the very hall-mark of things eivart be Pacity an a 
dwells above and beyond can be m estrial. The Light t . 
lustre upon the mortal darkness bu hile some kind i 
—to live in the full light, tobe in Temove or change t 
Not that there have not been other ans to pass beyond 


Pes of spiritual experiences 
Z 
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e considering has always struck the major 


an irali 
d aspirations, but the one we ar 
d all the rest. 


chor ; 

d and dominated and drowne 
usness of the Overmind need not at all 
or Sunyam alone. As a matter of 
of consciousness a hiatus between 


B eee 
- hie initial illusory conscio 
he static Brahmic consciousness 


fact, there is i 
the ee m this particular processus 
> ween Maya and Brahman, as though one has to leap from the 


one into the 

Yoga by 4 ony somehow. This hiatus is filled up in Sri Aurobindo’s 
ie Aa pine of Supermind, not gynthetic-analytic! in euIeaE 
Rens tie ne the highest mental intelligence, but inescapably ane 
Ssiics and d oon diversity. Supermind is the ‘Truth-consciousness at once 
Beshitia. HAIDICS self-exisient and creative : in Supermind the 
cueiousness—Sachchidanands—1 ever self-aware and ever 


Manifest 
ed antaee 
and embodied in fundamental truth-powers and truth-forms for 
ane where the One breaks out into the Many 


the 
various s ihe still remain one, i <nowing themselves to be but 
divine ‘laa nak of the One; 

es and forms of all jndividualisations of an evolvin, 

y and a jJunar Path in the spiritual 

e to these two lines—one 
in the static 
to the solar status 
sy but which can at 
Truth-con: 


The Tani 
pe’ Upanishads speak 
Otte ae Perhaps they 
lise dé, he Mayic consciousness 
iich ee nihil, and the othe 
the ee a sea, an infinity 

e ex i 
oe and embody itse 
piritual realit 


hings exist in their perfect $ 
it scendent essence, + 
a. manifested 


y imi s 
dividuality; versity of 
ive separativeness has not yet 


of the 
y mount 
of that light 
if as the 


creative sciousness 


In 

Conscio the Supermind t 3 oa : 

Biae the divine realit: Wee 
on, its spiritual in 


€xista: a 
nce is there, but the mut 
mind is 


“The Super 


ey on Coe 
1, The Supermind —_——— ea 
Synthetic o upermind 15 not merely synthetic. 
Principles mly on the lowest spaces © tself, where it has to prepare the 
aken . of Overmind syne is necessary only where analysis has 
has kd ace, one has dissected every thing, put in eces (analysis), so one 
So it q piece together. But supermind jg unilariap: as never divided up 

las ee not need to add and piece together the parts and fragments 

ways held the conscious Many together 1 je conscious ne. 
sri AUROBINDO 
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arisen. The ego, the knot of separativity, 
of involution; what is here is indivisible 
the one eternal truth of being. Where Supermind and Overmind meet, one 
can see the multiple godheads, each distinct in his own truth and beauty 
and power and yet all together formin 


§ the one supreme consciousness 
infinitely composite and inalienably integral. But stepping back into 
Supermind one sees something more. Oneness gathering into itself all 


diversity. not destroying it, but annulling and forbidding the separative 
consciousness that is the beginning of Ignorance. The first shadow of the 
Illusory Consciousness, the initial Possibility of the movement of Ignorance 
comes in when the supramental light enters the Penumbra of the mental 
sphere. The movement of Supermind is the movement of light without 
obscurity, straight, “unwavering, unswerving, absolute. The Force here 
contains and holds in their oner ifold but not sepa- 


hess of Reality the man: 
rated lines of essential and unalloyed truth : its march is the inevitable 
progression of each assured ruth entering into and upholding every other 
and therefore its creation, play or action admits of no trial or stumble or 
groping or deviation; for each truth rests on all others and on that which 
harmonises them all and does not 


act as a Power diverging from and even 
competing with other Powers of being. In the Overmind commences 


the play of divergent Possibilities—the simple, direct, united and absolute 
certainties of the supramental consciousness retire, as it were, a step behind 
and begin to work themselves out thr he interaction first of sepa- 
rately individualised and then of ¥ and contradictory forces. In 


ae ying Unity but yet each Power, 
Truth, Aspect of that Unity is encouraged to work Out its possibilities as 
if it were sufficient to itself and the others are useq by it for its own 
Teaches below Overmind this 
€ and, as it would appear, of 


appears at a later and lower stage 
nexus of individualising centres of 


supreme light of the Divine 

towards the Ignorance becomes 
and Life into Matter; evolution 4 movement 
journey from Matter towards the Spirit: it is the unr, 
disclosure and deliverance of the Spirit, the ascension 
involved consciousness through a series of awakenj 


eclipse of the 
Creation as it descends 
Spirit through Mind 
backward, a returD 
avelling, the gradual 
and revelation of the 
ngs—matter awaken- 


Consciousness, 
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ing into life, life awakenin; into mind and mind now seekin, 

i 3 s i i O aw: 
eal - i gt awaken 

into something beyod the mind into a power of conscious Spirit. 


The apparent or actual re: ul 
Involution—has been an eee are, aes re escience: aot 
purpose is ultimately to embod eee aeine rene ghee: week cee 
below in cosmic Ti y the SDE, erate ween eats 
taprehas ee = a eee the splendours of the timeless Reality. oe 
a may into existence bringing with it inevitably, a : 
% I mortality; it appeared even to be fashioned out of aire 
a ee that in this very frame and field of sient, 
— ality. the ‘eternal Spirit Consciousness which is the secret truth and 
ily in Time jiself as well as behind it, might be established and that the 
Jf not in one unvarying mode 


Divi is 
cs oe might be possessed, or rather, possess itse 
e static consciousness, as it does even now behind the cosmic play, but 


i . : 
n the play itself and in the multiple mode of the terrestrial existence. 


The secret of evolution, J have said, is an urge towards the release and 
+ of aD apparent unconsciousness. In the 
dual; there it is Nature’s 


unfoldment of consciousness 0U 
very slow and gra 
ires the possibility of a 


ee the movement is 
aa al unconscious process. In man it acquu ? 
scious and therefore swifter and concentrated process. And this is in 

bout the evolution of 


to bring 4 


of Nature through the selfconscious . 


viehithe function of Yoga proper; viz.» 
will iousness by hastening the process 
of man. 
n especially developed to become 
da Yogic Process the self- 
e distinctive characteristic of 
“psychic peing”, originally 


An organ in the human peing has bee 
accelerate 


Eecteative instrument of this r 
fae ‘iousness which I referred to as being the | 
ite is a function of this organ- t is his soul, his 

fra is the spark of the Divine Consciousness which came down 4 c 
me ved in Matter and has been endeavouring ever since to release itself 
E Tough the upward march of evolution. It is this which presses On 
: Ontinually as the stimulus to the evolutionary movement; and in man it has 
attained sufficient growth and pe d has come SO far to the front from 
rehind the veil that it can now lead and mould his external consciousness. 
itis also the channel through which the ivi nsciousness can mes down 
me the inferior levels of human nature: + the “being DO pee ariel 
eee ever seated within the peart”, SP® matt 

Wise the basis of ue , maar” identity. 
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is again the reflection or expression in evolutionary Nature of one’s essential 


self-jivatman—that is above,an eternal portion of the Divine, one with the 
Divine and yet not dissolved and lost in it. The psychic being is thus on 


ihe one hand in direct contact with the Divine and the higher conscious- 


ness, and on the other it is the secret upholder and controller (biarta, 


aniaryamin) of the inferior consciousness, the hidden nucleus round which 
the body and the life and the mind of the individual are built up and 
organised, 


The first decisive step in Yoga is taken when one becomes conscious of 


the psychic being, or, looked at from the other side, when the psychic being 
comes forward and takes possession of the e 


xternal being, begins to initiate 
and influence the movements of the ming and life and body and gradually 
free them from the ordinary round or ignorant nature, The awakening of 
the psychic being means, as Ihave said, not only a deepening and 


heightening of the consciousness and iis release from the obscurily and 
limitation of the inferior P ee fold status, 


Finally, when the 
. power, it can be the vehicle of the 
h will then be able i U and 
absolutely for the entire transformation ; © able to act freely 


of the external nature, its trans- 
uth-consciousness—j its 
aera SS: rd, i 
divinisation. im a word, 


This then is the supreme secret, 


not the ren: iati t,- 
but the transformation of, the ordinary h wwcation and annulment, 


a oes 2 uman nature: 1, its 
psychicisation, that is to Say, Making it move and live aa first of al ae 
and identification with the light of the Psychic ej be in commu 

through the soul and the ensouled mind an eing, 


the supramental consciousness and let it 
and achieve. 


and, secondly; 


The soul or the true being ; tal 
consciousness and at the coming 7 Ba ae ° 
divinised mind and life and body as an instrument td to posses ee 
self-expression and an embodiment of the Divine Wi Se rnnel. Ol 
the goal that Nature is seeking to realis : 
ary elan. It is to this labour that man has bee 

n 
him the destined transcendence and tr. called 
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It is not easy, 7 igti u 
ik nay, ee eee 
outward being and living, Ai it j ; a exterually, his mode of 
the collecti nae g, Mimi asttaio ge Les Arjuna queried—or how 
Re can, mee: ife of the new humanity would function or what would be 
ine se i sei Bt its social fabric. For what is happening is a 
and a sti Se growth it is being elaborated through the actions 
a phe of multitudinous forces and conditions, known and un- 
ent i] e precise configuration of the final outcome cannot be predicted 
sek. actitude, But the Power that is at work is  d6mniscient; 
eee rejecting, correcting, fashioning, creating, Ro-onlingine 
ae 4 s in accordance with and by the drive of the inviolable law of Truth 

drmony that reigns in Light’s “own home”—sve dame—the 


Supermind. 

It is also to be noted that as mind is not the last limit of the march of 
evolution, even so the progress of evolution will not stop with the manifesta- 
tion and embodiment of the Supermind. There are other still: higher 
principles beyond and they too presumably await manifestation and embodi- 
ment on earth. Creation hae «tn time (anadi) nor has it an end 
(ananta). It is an eternal process of the unravelling of the mysteries of the 
Infinite. Only. it may be said that with the Su 
enters into a different order of existence. Before it there w 
of Ignorance. after it will come the reign of Light and Knowledge. Mortality 
has been the governing principle of life on earth till now; it will be replaced 
by the consciousness of immortality. Evolution has procerded through 
struggle and pain: hereafter it will be a spontancous, harmonious and happy 


flowering. 

Now. with regard to the time that the present stage of fevolution is 

likely to take for its fulfilment, one can presume that since or if the specific 
eup to the front, this very fact 


urge and stress has manifested and com 
e a problem of actuality, and even 
We have 


would show that the problem ha ‘ 
that it can be dealt with as if it had to pe solved now or never. 
said that in man. with man’s self-con 7 the consciousness of the 
: ttained the capacity of a 


Psychic being as the instru + Yoea: the process 
instrument grows 


swift and concentrated process) 
will become swi ncentrated, 

swifter and more co 
Eee e afflatus. In fact, evolu- 


and gathers power and is i 


sciousness 0 
ion has @ 


nfuse 
s of gradual a 


He has been such a proces We. the stage © 
beginning. The earliest stage. for example, £ em 
Play of the mere chemical forces was a Very, very long one; it took 

’ 23 


ORISSA AEVIEW—DECEMBER, 1972 


SRI AUROBINDOS.... 


millions «nd millions of years to come to the point When the seen 
of life became possible. But the period of elementary life, as manifeste . 
the plant world that followed, although it too lasted a good many pore 
years, was much briefer than the preceding period—it ended with 
advent of the first animal form. The age of animal life, again, has re 
very much shorter than that of the plant life before man came upon eart . 
And man is already more than a million or two years old—it is fully time 
that a higher order of being should be created out of him. 


€DE323E> 


SS 


Love of Motherland 


get whereas others regard the coun’ piece 
of matter and know it as the pl rests. 
the mountains and the rivers, I know my country as the 
Mother, I worship her and adore her accordingly. What 
would a son do when a demon, sitting on his mother’s 
breast, prepared to drink her blood 2? Would he sit down 
content to take his meals and go on enjoying himself in 
the company of his wife and children, or would he rather 
run to the rescue of his mother 9 I know [| have the 
strength to uplift this fallen race; not a physical strength, 
I am not going to fight with 


a Sword or gun, but with the 
power of knowledge, brahmatej..........,, 


try as an inert 
ains, the fields, the fo 


—Sri_ Aurobindo 
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“brimati Tadd Pandit Jawaharlal Nehru, St Kamaraj Nadar, 

@ Gandhi and Sri Lal Bahadur Shastri_at the Playground 
eptember 29, 1999 


of Sri : 
Sri Aurobindo Ashram 0? 


am Building 


nd Shrimati Giri in The Mother’s room 


t Shri V. V- Giri a 
(1969) 


The Presiden 


The Mother's room with 


Bring 9 
Minis 
Se mae Indira Gandhi in 
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THE PRESENT CRISIS 
AND ITS SOLUTION 


utionary crisis 

stage 
achieved 
while in 
no 


undergoing an evol 
its destiny; for a 


man mind has 
development 


: At present ma 
in which is concea 
has been reached in 


in certain directions y 
others it stands arrested and pewildered and,, can 
longer. find its way. A structure of the external life has 
been raised up by man’s ever-active mind and life-will, a 
structure of an unmanageable hugeness and complexity, for 
the service of his mental, vital, physical claims an 
itical, social, administrative, economic, 
means {or 


a collective 
and materi: 
civilisation W: 


urges, a complex pol 


cultural machinery, 8? 
ie sensational. aesthetic 


al satisfac- 
hich has 


become to’ 
standing and hi 
capacity to utili 


s stil] more 


his blundering ¢s° and : 
raind, no intuitive soul of knowledg 
surface of consciousness which cou make this pasic full- 
ness of life a condition for the free f something 
that exceeded it. Thi © 
life might be. by i 
unsatisfied stress of his econ 
opportunity for the full i 
surpassing the material existence, s 
higher truth and good an eauty, the discovery © 
it which would intervene and use 
i ut it is peing used 


growth to) 
of the means 
om the incessant 


greater and” divitet spit 
life for a higher perfection he being: 

Itiplication of new want and an aggres- 

At the same time 


instead for the mu 
sive expansion © the collective ego. 
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Science has put at his disposal many potencies of the universal Force and 
has made the life of humanity materially one; but what uses this universal 
Force is a little human individual or communal ego with nothing universal 
in its light of knowledge or its movements, no inner sense or power which 
would create in this physical drawing together of the human world a true 
life unity, a mental unity or a spiritual oneness. All that is there is 
chaos of clashing mental ideas, urges of individual and collective physical 
want and need, vital claims and desires, impulse 
hungers and calls for life satisfaction of individuals, classes, nations, 
rich fungus of political and social and economic nostrums and notions, * 
hustling medley of slogans and panaceas for which men are ready {to 
oppress and be oppressed, to kill and be killed, to impose them somehow 0F 
other by the immense and too formidable means placed at his disposal, in 
the belief that this is his way out to something ideal. The evolution of 
human mind and life must necessarily lead towards an increasing univer: 
sality; but on @ basis of ego and segmenting and dividing mind this opening 
to the universal can only create a vast pullulation if unaccorded ideas and 
impulses, a surge of enormous powers and desires, a chaotic mass of 
unassimilated and intermixed mental, vital and physical material of 4 
larger existence which, because it is not taken up by a creative harmonising 


light of the spirit, must welter in a universalised confusion and discord 
out of which it is impossible to build 


: tele uid a greater harmonic life, Man has har- 
monised life in the past by organised ideation and limitation; he has 
created societies based on fixed ideas or fixed customs, a fixed cultural 
system or an organic life-system, each with its own order; the throwing of 
all these into the melting-pot of eae ; 


nese, ? a more and more intermingling life and 4 
pouring in of ever new ideas and motives and facts and possibilities call for 


a new, a greater consciousness to meet and master the increasing potentia- 
lities of existence and harmonise them. Reason and Scien s ‘ only help 
by  standardising, by fixing everything into an artificial! sa an and 
mechanised unity of material life. A greater whole-being ce a Eeeleade 
whole-power is needed to weld all into a greater unity Ghote life 


A life of unity, mutuality and hart . : r 

of our being is the only truth of life Mae ha eee niet! he 
imperfect mental constructions of the past which aa ully rep =, doch 
association and regulated conflict, an accommodation Ay ‘ cen pins tateets 
grouped or dovetailed into each other to form a + egos and a he 
common general life-motives, a unification by ded 9 atio % 
struggle with outside forces. Tt is such a change en. abunee of 
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life for whi ; 

with o —. is blindly beginning lo seek, now more and more 

evolution of mind oe very existence depends upon. finding the way. The 

activity of mind < working upon life has developed an organisation of the 

human capaci and use of Matter which can no longer be supported by 
pacity without an inner An accommodation of the 


egocentric hur 1010 change. # 
nan individuality, separative even in association, to a system 
is imperative. 


Of livin, é 
But oo ., demands unity, perfect mutuality, harmony, 
he burden which is being laid on mankind is too great 
sonality and its petty mind and 


for the 

small ‘oa littleness of the human perm 

it is using aoe because it cannot operate the nee 
tual ond “octane ad apparatus and organisation to serve the old infraspiri- 
© be ee life-self of humanity, the destiny of the race seems 
© drive of . angerously, as «¢ impatiently and in spite of itself, under 
1e vital ego seized by colossal forces which are on the same 
d scientific knowledge 


Scale 
as the : : 
e huge mechanical organisation of life an 
nd ‘will to handle, 


ded change, because 


Which it h: 
Nto g A has evolved, a scale too large for its reason 4 
olonged confusion and perilous crisisy and wdarkuess of violent 
to be 4 passing phase oF 
ich will 


Shifting ; : 
ae Even if this turns 0U 
Nable Sine a tolerable structural accommodation 
; is can gnl oe to proceed less catastrophically on its un 
Biohitione e a respite. For the problem is fundamental 
Which m ou nature in man is confronting herself with 
‘Ven to i one day be solved in the. true sense if the race 
of the oe The evolutionary nisus is pushing 
ting to As LE ore’ in lerestrial life which needs 
ised Lig upport it, a wider mind, 2 greater winer 
e.-Soul, Anima, and that ag 


more CO 


veiling of the support 


gain needs and uD 
qintain it. 


ing § 
oul Ae 

and spiritual Self within to 

E 3 i . . . . 

rational and scientific formula of the vitalistic 4 d materialisti¢ 

for 4 perfected economic society and 

modern min 


Uman : 
the wt being and his life, # search TO 11 th 
are 2 


le de , 

Ri naa cultus of the average man 4 ve 
Uporting in this crisis as 4 light for its solution. ee paar 
. Umanit g these ideas, this is clearly not enough to meet the Sai 
flv y which is missioned to evolve peyond jtwelf ory at SPY Totes 
Ns ihe: must evolve far beyond anything that it present wee ae 
wid ha in the race and in the average man himself has elt the ime ie ne 
values 8 been driving towards 4 revers of values B a discovery ae 
‘ and transfer of life to a ne foundation: This has taken : he 
d ready-mace pasis of unity, mutua ity, 
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harmony for the common life, to enforce it by a suppression of the compe- 
titive clash of egos and so to arrive at a life of identity for the community 
in place of a life of difference. But to realise these desirable ends the 
means adopted have been the forcible and successful materialisation of 2 
few restricted ideas or slogans enthroned to the exclusion of all other 
thought, the suppression of the mind of the individual, a mechanised 
compression of the elements of life, a mechanised unity and drive of the 
life-force, a coercion of man by the State, the substitution of the communal 


for the ‘individual ego. The communal ego is idealised as the soul of the 


nation, the race, the community; but this is a colossal and may turn out to 
be a fatal error. A forced and imposed unanimity of mind, life, action 


raised to their highest tension under the drive of something which is thought 
to be greater, the collective soul, the collective life, is the formula found. 
But this obscure collective being is not the soul or self of the community; 
it is a life-force that rises from the subconscient and, if denied the light of 
guidance by the reason, can be driven only by dark massive forces which 
are powerful but dangerous for the race because they are alien to the 
conscious evolution of which man is the trustee and bearer. It is not in 
this direction that evolutionary Nature has pointed mankind; this is 2 
reversion towards something that she had left behind her. 

Another solution that is attempted reposes stil] on 
reason and a unified organisation of the econo 
method that is being employed is the same. a forced compression and 
imposed unanimity of mind and life and a mechanical organisation of the 
communal existence. A unanimity of this kind can only be maintained by 
a compression of all freedom of thought and life, and that must bring aboul 


either the efficient stability of a termite civilisation or aq drying up of 
the springs of life and a swift or slow decadence, 


i owth 
of consciousness that the collective soul and its ties AiG vo) 
itself and develop; the free play of mind and life is essential for the growth 
of consciousness: for mind and life are the soul’s only instrumentation 
until a higher instrumentation develops; they must not be inhibited 
in their action or rendered 


rigid. unplastic and unprogressive. Th? 
difficulties or disorders engendered by the growth of Ree mind 


and life cannot be healthily removed by the su . oat aaals 
: ? 3 yressio vidual; 
the true cure can only be achieved by fe Sie Of the indy 


4 4 3 To: ‘ reater 
consciousness in which he is fulfilled and perce gression toa g 


An alternative solution is the develo 
and will of the normal man consenting 
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will sub: . 3 

the ee his ego for the sake of the right arrangement of the life of 

BOOHE two ped if we inquire how this radical change is to be brought 

Pe cisl cnowl e otep seem to be suggested, the agency of a greater and better 
wledge, right ideas, right information, right training of the 


social 5 
and civie indivi 
vic individual and the agency of a new social machinery 
social machine cutting 


which wi 
AOE hee everything by the magic of the 
o a better pattern. But it has not been found in experience, 
ion and intellectual 


whatey. : 
er might have once been hoped, that educat 
it only provides the human *individual 
fficient machinery for 


traini : 

a a by itself can change man; 

its oa ego with better information and more © 

inane See p put leaves it the same unchanged human ego. Nor can 

be | nee and life be cut into perfection—even into what is thought to 
on, a constructed substitute—by any kind of social machinery; 


Matter 
can be so cut, thought can be S° cut, but in our human existence 
instruments for t the life-force. 


matt 
Mean, and thought are only he soul and 
ery cannot form the soul and life-force into standardised shapes; it 


can 
at best coerce them, make soul an a stationary and 
is is to be effectively done, 


regul: : 

ee the life’s outward action ; put if this 1 

ion and compression of the mind and life are indispensable and that 
decadence. The reasoning 


ve stability oF 


s no other W ting the better of 


gulation and 
f humanity 
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than a Te 
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eee haa either unprogressi 
Nature’s us logical practicality ha: 
i cr ne and complex 
will either has of mind and life. 
destruction have to recover its freedom and 8" 
mil aces of the machine into whose grip 
pee a into itself and a rejection of life. 
both th is soul and its self-force 2 
Nature e mechanisation of min 
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iscovery and self-effectuation 7 ac 


Soci f 
Cial existence. 
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There is the possibility 
religion. But 


of di 
Bin and society the humap min 3 pened 
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gee has not changed puman life and socie ie lower parts of 
cause, in ; A «+ had to compromise . 

governing eke ane eninge the whole peing; it cou d 
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insist only on a credal adherence, a formal acceptance of its ethical standards 
and a conformity to institution, ceremony and ritual. Religion so conceived 
can give a religio-eihical colour or surface linge,—sometimes, if it maintains 
a strong kernel of inner experience, it can generalise to some extent an 
incomplete spiritual tendency ; but it does not transfor 


m the race, it cannot 
creale a new principle of the human existence. A total spiritual direction 
given to the whole life and the whole nature can alone lift humanity beyond 


itself. Another possible conception akin to the religious solution is the 
guidance of society by men of spiritual attainment, the brotherhood or unity 
of all in the faith or in the discipline, the Spiritualisation of life and society 
by the taking up of the old machinery of life into such a unification or 
inventing a new machinery. This too has been attempted before without 
success ; it was the original founding idea of more than one religion; but 
the human ego and vital nature were too strong for a religious idea working 
on the mind and by the mind to overcome its resistance. It is only the 
full emergence of the soul, the full descent of the native light and power of 
the spirit and the consequent replacement or transformation and uplifting 


of our insufficient mental and vital nalure by a spiritual and supramental 
supernature that can effect this evolutionary miracle, 


At first sight this insistence on a radical change of nature might seem 
to put off all the hope of humanity t6 a distant evolutionary future; for the 
transcendence of our normal human nature, a transcendence of our mental, 
vital and physical being, has the appearance of an endeavour too high and 
difficult and al present for man as he is, impossible. Even if if were so, il 
would still remain the sole possibility for the transmutation of life ; for to 
hope for a true change of human life 


0 without a change of human nature is 
an irrational and unspiritual proposition > it is to ask for something 


unnatural and unreal, an impossible Miracle. But what is 


Self-knowledge, _ its 
8, a step for which 
ch is brought closer 
ital evolution of the 
orce reach some acme of 
Ollapse, to sink back into 2 
uiescence or to rend their 


is, beside 
aration and whi 


when the mental and y 
being touches a point where intellect and vital f, 


tension and there is a need either for them to ¢ 
torpor of defeat or a repose of unprogressive q 
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the sense of its 


Way thr i 
ough the veil against which they are straining. 
felt by some 


qs that 

ie eae be a turn in humanity 

possibility. th “ change, a fecling of its imperative need, 

That ona ‘a will to make it possible in themselves and to find the way. 

Bet in human — ney and it must increase with the tension of the 

feeling Pon eat ee the need of an escape or a_ solution, the 

eodibeconia, ti ens 20 other solution than the spiritual cannot but grow 

To that call i ore imperative under the urgency of critical circumstance. 
in the being there must always be some answer in the Divine 


Reality and in Nature. 


a THE TEACHING OF SRI AUROBINDO 
India ae i ng of Sri Aurobindo starts from that of the ancient sages of 
Being and . ind the appearances of the universe there is the Reality of a 
are united et ee a Self all things; one and eternal. All beings 
Bl Morsels in that One Self and S$ ‘ded by a certain separativity 
life and b usness. an ignorance of their 1 Reality in the mind, 
this yei] ody. It is possible by @ certain Ps - caipline to remove 
Divinit ae separative consciousness and become aware 0 f, the 
ity within us and all. 
ei d Consciousness 


Sri A 

i Aurobindo’s teaching states that this 
ic the process by which it liberates 
sient and once 


IS involy 
ee here in Matter. Evolution is 
having a ae appears in what 
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is the fj enlarge and develop towards a greater and greater per feat : ‘ S 
evoluti rst step of this release of consciousness: eoondenee 
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Nature without 
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into the higher principle. This method is to be found through the ancient 
psychological discipline and practice of Yoga. In the past, it has been 
attempted by a drawing away from the world and a disappearance into the 
height of the Self or Spirit. Sri Aurobindo teaches that a descent of the 
higher principle is possible which will not merely release the spiritual Self 
out of the world, but release it in the world, replace the mind’s ignorance or 
its very limited knowledge by a supramental » Truth-Consciousness which 
will be a sufficient instrument of the inner Self and make it possible for the 
human being to find himself dynamically as well as inw 
of his still animal humanity into a diviner race. The psychological disci- 
pline of Yoga can be used te that end by Opening all the parts of the being 


to a conversion or transformation through the descent and working of the 
higher still concealed supramental principle. 


ardly and grow out 


This, however, cannot be done at once or in a short time or by any 
rapid or miraculous transformation. Many steps have to be taken by the 
seeker before the supramental descent is possible. Man lives mostly in his 
surface mind, life and hody, but there is an inner being within him with 
greater possibilities to which he has to awake—for it is only a very restricted 
influence from it that he receives now and that pushes him to a constant 
pursuit of a greater beauty, harmony, power and knowledge. The first 
process of Yoga is therefore to open the ranges of this inner being and to 
live from there outward, governing his outward life by an inner light and 
force. In doing so he discovers in himself his true soul which is not this 
outer mixture of mental, vital and physical clements but something of the 
Reality behind them, a spark from the one Divine Fire. He has to learn to 
live in his soul and purify and orientate by its drive towards the Truth the 
vest of the nature. There can follow afterwards an opening upward and 
descent of a higher principle of the Being. But even then it is not at once 
the full supramental Light and Force. 


For there are 
consciousness between the ordinary human mind and the gs 


Consciousness. These intervening ranges have to be Opened up and their 
power brought down into the mind, life and body, Only afterwards can 
the full power of the Truth-Consciousness work in the nature. The process 
of this self-discipline or sadhana is therefore long and difficult, but even a 


little of it is so much gained because it makes the ultimate release and 
perfection more possible. 


several ranges of 
upramental Truth- 


There are manythings belonging to older sy: 
the way—an opening of the mind to a greater 
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: a alae mastery over the desi 
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are ie body and its needs, greeds and instincts are indis 
eo. aS ination of the principles of the old systems, aden 
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aie . eet s way of devotion. Jove and surrender and the way we maine 
mee he will away frovn motives of self-interest to the Truth. anil iy 
a > of a greater Reality than the ego. For the whole has” 1 : 
ed so that it can respond and be transformed when it is possible at 
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th : 
at greater Light and Force to work in the nature. 
In this discipli inspirati 
: s discipline the inspiration of the Master and, i F 
g ; and, in the 
fee control and his presence are indispensable—for it aa 
possible otherwise to 8° through it without much stumbling and ae 
The Master is one who has 


whi 
hich would prevent all chance of success- 
and being and he is often regarded as its 


tis c : 
a to a higher consciousness 
Wee or representative. He not only helps by his teaching and 
ow. more by his influence and example put by a power to communicate his 
n experience to others: 
method of practice. It is not his 


This is Sri Aurobindo’ 
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Obj 
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others only as a field of temporary ordeal or a momentary, superficial and 
ambiguous play of the concealed spirit, this existence is fully embraced and 
welcomed by the integral seeker as a field of fulfilment. a field for divine 
works, a field of the total self-discovery of the concealed and 
Spirit. A discovery of the Divinity in oneself is his first object, but 4 
total discovery too of the Divinity in the world behind the apparent denial 
offeted by its scheme and figures and, last. a total discovery of the dynamism 
of some transcendent Eternal; for hy its descent this world and self will be 
empowered to break their disguising envelopes and become divine in 


revealing form and manifesting process as they now are secretly in their 
hidden essence. 


indwelling 


This object of the integral Yoga must be accepted 
who follow it, but the acceptance must not be in ignorance of the immense 
stumbling-blocks that lie in the way of the achievement; on the contrary 
one must be fully aware of the compelling cause of the refusal of so many 
other disciplines to regard even its Possibility, much less _ its 
imperative character, as the true meaning of terrestrial existence, “Tor 
here in the works of life in the earth-nature is the very teat of the 
difficulty that has driven Philosophy to its heights of aloetness and turned 
away even the eager eye of Religion from the malady of bivth in a mortal 
body to a distant Paradise or a silent peace of Nirvana. -A: way of pure 
knowledge is comparatively straightforward and easy to the roe of the 
seeker in spite of our mortal limitations and the Pitfalls of the Ignorance; a 


way of pure Love, although it has its stumbling-] : raringS 
4 tri i , g-blocks ¢ m. rings 
and trials, can in comparison be easy, g cks and its suffering 


as the winging of i 
cle a bird through the 
free azure. For Knowledge and Love are pure in their essence: and become 
mixed and embarrassed. corrupted 


and degraded only wl f waatp 
the ambiguous movement of the life-forces and are ieee ee 


outward life’s crude movements and obstinately inferjor motives. Alone of 

these powers Life or at least a certain predominant Will-in life has the 

appearance of something impure, accursed or fallen in its ai saron tt At 
s “4 RY . 


its contact. wrapped in its dull sheaths or caught in its iride ee 
the divinities themselves become common phere Sam uae ae 


and muddy an e 

ing waked ei : 2 Didat 2} 7 vp 

from being dragged downward into its perversio and ean Tout 
milated to the demon and the Asura. Cisastrously as 


A princip] a tai 
ig at its base; all are tied down by the body Asn oe ea on nied 
d desir < 


trivial mind, petty desires and emotions, an insienif ms 
tilion of small worthless functionings, needs cares nsignificant rep: 
‘ > Occupations, pains. 


pleasures that lead’ to nothing beyond themselves and bear the st of an 
ear the stamp of 4 
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garish colour, disordered Po or stirring melo 
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heady rq vi mixed flux of good and evil, joy and sorrow, light and darkness 
More ae and bitter torture. It loves these things and would have 
can accept Sas of them or, even when it suffers and cries out against them, 
things ana OF 1 Oy sh nothing else; it hates and revolts against higher 
hat has 1] ie its fury would trample, tear or crucify any diviner Power 
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in-life a its lips the fiery brew of thal exciting mixture, Another Will- 
is allureg jhe that is ready to follow the amelioraling ideal Mind and 
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the only remedy for the dull bondage or the poor shoddy delirium or the 
blinded and precarious happiness and achievement of earthly existence. 


A remedy yet there should be and is, a way of redress and a chance 
of transformation for this troubled vital nature; but for that 
the cause of deviation must be found and remedied at the heart of Life 
itself and in its very principle, since Life too is a power of the Divine and 
not a creation of some malignant Chance or dark Titanic impulse, however 
obscure or perverted may be its actual appearance. In Life itself there is the 
seed of its own salvation, it is from the Life-Energy that we must get our 
leverage; for though there is a saving light in Knowledge, a redeeming 
and transforming force in Love, these cannot be effective here unless they 
secure the consent of Life and can use the instrumentation of some deli- 
vered energy at iis centre for a sublimation of the erring human into a 
divine Life-force. It is not possible to cut the difficulty by a splitting up of 
the works of sacrifice; we cannot escape it by deciding that we shall do 
only the works of Love and Knowledge and leaye aside the works of will 
and power, possession and acquisition, 


capacity, battle and victory and mastery, Striking away from us the larger 
part of Jife because it seems to be made of 


aot : Portant part of integral Nature. 
just the one force in it that is a necessary instrument in any world-creative 
purpose. The Life-Force is an indispensa 
element in Nature here; mind needs its alliance if the works of mind are 
not to remain shining inner formations w the spirit needs it 
to give an outer force and form to its ma: lities’ and aurive 
at a complet self-expression incarnated jn Matter. If life refuses the aid 
of its intermediary energy to the spirit’s other workings or igs itself refused. 
they are likely to be reduced for all the effect they can hiave here to a 
static seclusion or a golden importence; or if anything is done. it will be 
a partial irradiation of our action mor subjective than objentive Piodi 
fying existence perhaps, but without force to change it Yau a Life brings 
its forces to the Spirit but unregencrate, a w ] 
it is likely to reduce the spiritual action of Lov 
and corrupted motions or make them accompli. : F ‘ 
perverse workings. Life is indispensable to cits Own inferior OF 


Tmed, uplifted, not the ordinary 
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mentalised h i 
uman- 5 P ti at 
Fett tnd the nan animal life, nor the demoniac or Titanic, not even the 
Ny oeld-shunni undivine mixed together. Whatever may be done by other 
avoidable pete or heaven-seeking disciplines, this is the difficult but un- 
Nicblem a of the integral Yoga; it cannot afford to leave unsolved the 
Divinity hae en outward works of life, it must find in them their native 
Petilcace: ally it firmly and for ever to the divinities of Love and 
- x x x x 
ec i see, then, what from the psycholo 
eich hing but practical psychology —is 
ati ales have to start. The passage fro 
lowes Yoga; and this passage May effect itself by the rejection of the 
ran ne escape into the higher,—the ordinary view-point— oF by the 
sformation of the lower and its elevation to the higher Nature. It is 


thi: 
S, rather, that must be the aim of aD integral Yoga. 
The method we have to pursue, then, is to put ou 
the Divine and 
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and behi : 2M : weakness 40 supP' : 
tn behind the veil, substitu elt fOr, Oo Tt “makes the 
ough all our falings of faith, courage am 
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blind to see and the lame to stride over the hills.” The intellect becomes 
aware of a Law that beneficently insists and a succour that upholds; the 
heart speaks of a Master of all things and Friend of man or a universal 
Mother who upholds through all stumblings. Therefore this path is at once 
the most difficult imaginable and yet in comparison with the magnitude 
of its effort and object, the most easy and sura of all. 


There are three outstanding feautures of this action of the higher when 
it works integrally on the lower nature. In the first place, it does not 
uct accordiag to a fixed system and succession 
methods of Yoga, but with a sort of free, scattered and yet gradually 
intensive and purposeful working determined by the temperament of thie 
individual in whom it operates, the helpful materials which his nature 
offeres and the obstacles which it presents to purification and_ perfection 
In a sense, therefore, each man in this path has his own method of Yoga. 
Yet are there certain broad lines of working common to all whichvenabie 
us to construct not indeed a routine syslem, but yet some lind of Shasta 
or scientific method of the synthetic Yoga. 


as in the specialise: 


Secondly. the process, being integral, accepts our 
stands organised by our past evolulion and without 
tial compels all lo undergo a divine change. Ey 
the hands of a mighty Artificer and tr: into a clear image of thal 
which it now seeks confusedly to present. In that 2. 
experience we begin to perceive how this lower manifestation is constituled 
and that everything in it, however seemingly deformed or petty or ileeis 
the more or less distorted or imperfect figure of some element or action 
in the harmony of the divine Nature. We begin to understand what the 
Vedic Rishis meant when they spoke of the h 


cha Fe | Juman forefathers fashioning 
the gods as a smith forges the crude material in his smithy, 


Thirdly, the divine Power in us uses all life as the means of this 
integral Yoga. Every experience and outer contact with our world-environ- 
ment, however trifling or however disastrous, is used for the work. and 
every inner experience, even to the most repellent suffering or thé ioet 
humiliating fall, becomes a step on the path to Perfection. And We recognise 
in ourselves with cpened eyes the method of God in the world, His p ad 
of light in the obscure, 6f might in the weak ‘and fallen, of a, eee 
is grievous and miserable. We see the divine metho ; a 
Sees and in the higher working; only in the one pe peterte apne athe 


obscurely through the subconscious in Nature in 
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swift : 
and selfconscious and the instrument confesses the hand of the Master. 
anifest God within itself. Yoga 


ees a Yoga of Nature seeking to m 

eee yes at which this effort becomes capable of self-awareness and 
concentrati right completion in the individual. It is a gathering up and 
ion of the movements dispersed and loosely combined in the 


lower evolution. 
First, an integral realisation 


the One in its in 
aspects which are also 
lative consciousness; 
in the infinite diver- 


an integral result, 


An integral method and 
realisation of 


“ane Being; not only a 
ee unity, but also in ils multitude of 
et to the complete knowledge of it by the re 

only realisation of unity in the Self, but of unity 


sit aie 
Y of activities, worlds and creatures. 
ot only the freedom birn of un- 


parts with the Divine. 
its separation, even in the 
conscious existence 
f Sachchidananda'; 
n of this 


ation. Ni 


Therefore, also, an integral liber 
ng in all its 


ite contact of the individual bei 
cain eee by which it becomes free even in 
healt ys not only the salokya-mukti by which the whole 
but s in the same status of being as Divine. 10 the slate 0 
loy also the acquisition of the divine nature by the transformatio 
ver being into the human im e divine. sadharmya-mukti, and the 
(ruplete and final release of all, the liberation of the consciousness from 
bi transitory mould of the ego and its «on with the One Being, uni- 
sae both in the world and the individual and transcendentally one 

oth in the world and beyond all universe. 
on, the perfect harmony of the 
attained the complete 
n all and beyond 
its attain 


Bae this integral realisation and ube? alate 
5 s of Knowledge, Love and Works. | on ith the One i 
Ree from ego and identification 19 being jimited | DY 
all. But since the attaining conscio one d diversity in 
bi we win also the unity in Beatitude @ . ven while we 
ove, so.that all relations of the Diey remain possi?” + the Beloved. And 


retain on the heights of our peing the tery) eat ane nat embraces 
pable as e to become 


b ace 
Os similar wideness, being ca i iTerott “ufé 
fe and does not depend U on withdraw? life. We vad and body for 
without egoism. Hondage or reaction the channel in our mind an! Ni 
4 divine action poured ou 
bi The divine existence is.of the natu ne “uh shall enable on 
io ude and perfection. An integral purity 
and the perfect reflection of the divine being 
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perfect outpouring of its Truth and Law in usin the terms of life and 
through the right functioning of the complex instrument we are in our outer 
parts, is the condition of an integral liberty. Its result is an integral 
beatitude, in which there becomes possible at once the Ananda of all that is 
in the world seen as symbols of the Divine and the Ananda of that which is 
not world. And it prepares the integral perfection of our humanity as a type 
of the Divine in the conditions of the human manifestation, a perfection 
founded on a certain free universality of being, of love and joy, of play of 
knowledge and of play of will in power and will in unegoistic action. This 
intigrality also can be attained by the integral Yoga. 


Perfection includes perfection of mind and body, so that the highest 
results of Raja Yoga and Hathayoga should be contained in the widest 
formula of the synthesis finally to be effected my mankind. At any rate a 
full development of the general mental and physical faculties and experiences 
attainable by humanity through Yoga must be included in the scope of the 
inlegral method. Nor would these have any raison d’etre unless employed 
for an integral mental and physical life. Such a mental and physical life 
would be in its nature a translation of the spiritual existence into its right 
mental and physical values. Thus we would arrive at a synthesis of the 
three degrees of Nature and of the three modes of human existence which 
she has evolved or is evolving. We would include in the scope of our liberat- 
ed being and perfected modes of activity the material life, our base. and the 
mental life. our intermediate instrument, 


Nor would the integrality to which we 


were confined to the individual. Since our divine Perfection embraces the 
realisation of ourselves in being, in life and in love through others as well as 
through ourselves, the extension of our liberty and of its results in others 
would be the inevitable outcome as well as the broadest utility of our 


liberation and perfection. And the constant and inherent attempt of such 
an extension would be towards its increasing and ultimately complete gene- 
ralisation in mankind. P. g 


aspire be real or even possible. if it 


The divinising of the normal material life of man 
attempt of mental and moral self-culture in the indi 
this integralisation of a widely perfect spiritual exist 
crown alike of our individual and of our common e 
mation being no other than the kingdom of heay. 
the kingdom of heaven without, would be also th 

; 3 2 a e tru 
greatdream cherihed in different terms by the world’s “religions mah 
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ssible to thought is the sole effort 


The widest synthesis of perfection po 
yision perceives that God dwells 


ee: 
eed worthy of those whose dedicated 
oncealed in humanity. 

* * * 


* * * 


THE WAY 

soul’s answer. For if the call is 
the voice of his messengers, 
r wil] be a poor spiritual 


ee al be sure of the call and of thy 
Wie tg e, not the touch of God’s powers OF 
Ree e lure of thy ego, the end of thy endeavou 
or else a deep disaster. 

nly the mind’s assent or interest 
wer life’s desire clutches at 
f Yoga-power OF Yoga-pleasure oF only a 

ed by the intensity of 


teady flame mov’ 
then too there can be little surety for 


fetes, if not the soul’s fervour, but 0 

aise oe the divine summons or only the lo 

transie : attraction of the fruits 0 

the Vv ” emotion leaps like an uns 

thee AQICE OF ils sweetness Or grandeur. 
in the difficult path of Yosa. 

ts of mortal map have no force to carry him 


of this spiritual journey and Titanic inner 
rdeals or serve him to face and 


le or obstinate 0 A eis 
midable dangers. nly his spirit’s august and 
ible ardour are 


‘ The outer instrumen 
mae the severe ardours 
altle or to meet ifs terrib 


fae its subtle and for! ies 
steadfast will and the quenchless fire of his soul’s invine!” } 
Sufficient for this difficult transformation and this high improbable 
endeavour. 
Imagi i the way is long, arduous. dangerous, 
gine not the way is easy; y ee eden pit fall, A thousan 4 


tart up again 
to take 


es pain thou hast destroyed 

ate place. Hell will vomit i 

Uae Heaven will mee 
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Each step forward is a battle. There are precipitous descents, there are 
unending ascensions and ever higher peaks upon peaks to conquer. Each 
plateau climbed is but a stage on the way and reveals endless heights 
beyond it. Each victory thou thinkest the last triumphant struggle proves 
to be but the prelude to a hundred fierce and perilous battles 


But thou sayest God’s hand will be with me and the Divine Mother 
near with her gracious smile of succour ? And thou knowest not then that 
God’s Grace is more difficult to have or to keep than the nectar of the 
inunortals or Kuvera’s priceless treasures? Ask of his chosen and they 
will tell thee how often the Eternal has covered his face from them, how 
often he has withdrawn from them bahind his mysterious veil and they have 
found themselves alone in the grip of Hell, solitary in the horror of the dark- 
ness, naked and defenceless in the anguish of the battle. And if his presence 
is felt behind the veil, yet is it like the winter sun behind clouds and saves 
not from the rain and snow and the calamitous storm and the harsh wind 
and the bitter cold and the atmosphere of a sorrowful grey and the dun 
weary dullness. Doubtless the help is there even when it seems to be with- 
drawn, but still is there the appearance of total night with no sun to come 
and no star of hope to please in the darkness. 


Beautiful is the face of the Divine Mother, but she too c 
terrible. Nay, then, is immortality a plaything to be given li 
or the divine life a prize without effort or the crown for 
rightly and thou shalt have; trust and thy trust 
fied. but the dread Law of the Way is there and n 


an be hard and 
ghtly to a child. 
a weakling? Strive 
shall in the end be justi- 
one can abrogate it. 


—SRI AUROBINDO 
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Sri Aurobindo 


will regard man not as a 
ted for a divine fulfilment 
r al] it need’ not have 
¢ physical, vital and 
and body neither as 
nor as mortal 


T . ‘ 
mind ee and full spiritual aim in sociely 
,a life and a body, but as 4 soul incarna 


upon ear f 
pon earth, not only in heavens beyond, which afte 
here in the world 0: 


ard the life, mind 


ment: 
es nature. It will therefore tes 
n themselves. sufficient for their ow? satisfaction, 
ave only to be dropped off for the 
first instru- 


resc 
ig a to flee away into its own pure regions, put as } ns! 
purpose ve soul. : instrumenl of an unseized diving 
themes 4 E t will believe in their destiny | and help them to believe in 
their ves, but for {hat ve } and not only in 
in its MXN or lower Their destiny will be, 
Visible view, to spiritualise as ta 8row into 
» members of the spirit, lucid means of its on, themselves 
For, accepting 


Spiri ‘i ‘ : 
itual, illumined, more an yneious an 

tirely divine in its essence, it will 

i becoming divine 


possibilities. 
themselves 8° 
manifestati 
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cee of man’s soulas 4 thing e? 
in pk also the possibility of his whole bein! bec 
Pci of Nature’s first atent contradictions of this 
es, bility, her darkened denials of this ultimate certitude, and even with 
aie as 2 necessary earthly starting-point. And as it will regard man 
individual. it will regard too man__ the collectivity as a 
yul my riadly embodied upon earth 
if relations and _ its 


soul-for A 
vul-form of the Infinite, a collective 5‘ 


for 

Pane : divine fulfilment in its] 

Me udinous activities. Therefore it Pit old ysacr en i 

Parts of man’s life which correspond to of his being, all his 
aesthetic, ethical, inte- 

for a growth 


Lee sical, vital, dynamic. motional, j 
t clual, psychic evolution, and see in them instruments r 
Owards a diviner living It will regard every human society: nation, people 
: e standpoint, subsouls, aS it were, 
spirit, the 
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4 self-fulfilment of the 
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n earth. 
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r other organic aggres 
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ite in map upo 
«th God will be ils 


caved of a complex mani } 

Gate: reality, the conscious infinit 

ae ead of man because inwardly ° 
solilary creed and dogma. 
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A spiritual religion of humanity is the hope of the future. 


By this is not meant what is ordinarily called a universal religion, a system, 
a thing of creed and intellectual belief and dogma and outward rite. Mankind 
has tried unity by that means; it has failed and deserved to fail, because 
there can be no universal religious system, 
form. , The inner spirit is indeed one, but mo 
life insists on freedom and variation in its 
development. 


A religion of humanity means the growing realisation that there is a 
secret spirit, a divine Reality, in which we are all one, that humanity is its 
highest present vehicle on earth. that the human race and the human 
being are the means by which jt will progressively reveal itself here. It 
implies a growing attempt to live out this knowledge and bring about a 
kingdom of this divine Spirit upon earth. By its growth within us oneness 
with our fellowmen will became the leading principle of 
all our life, not merely a principle of co-operation but a deeper brother- 
hood, a real and an inner sense of unity and equality and a common life. 


one in mental creed and: vital 
te than any other the spiritual 
self-expression and means of 


There must be the realisation by the 
his fellowmen is his own life complete. There must be the realisation by 
the race that only on the free and full life of the individual can its own 
perfection and permanen, happiness be founded. There must be too a 
discipline and way of salvation in accordance with this religion, that is 
to say, a means by which it can be developed by each man within himself. 
so that it may be developed in the life of the race. 


individual that only in the life of 


A spiritual oneness which would cre 
dependent upon any intellectual or ‘outward uniformity and compel a one- 
ness of life nol bound up with its mechanical means of unification but 
realy always to enrich its secure unity by a free inner variation aid a 


freely varied outer self-expression, this would be the basis for a higher type 
: Q 
of human existence. © ’ 


ate a psychological oneness not 


Could such a realisation develop rapidly in man 
solve the problem of unification in a deeper and tr 
truth to the outer forms. Until then 

cae 5 ‘ the t 
to bring it about by mechanical means musi proceed. But oe iaghetine 
of humanity lies in the growing number of men who wil] realise this truth 
and seek to develop it in themselves. : / 


kind, we might then 
uer way from the inner 


(Ideal of Human Unity) 
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their beginnings were 
formed at: heart. the 
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same spot from where 


Ip, 

Brisa. of a new humanily hh 
of onan so have been created. 
arising ten Hen as humanily SEE not trans 
time it was ons nature itself have reappe 
One had start ea that one was left almost al the ‘ 
to improve ae iia so much hope and enthusiasm. In this effort, however, 
although a pee conditions there have always been two tendencies, which 
and in eae contrary to each other should rather be complementary 
Something rf work out the progress. One seeks a collective reorganisation. 
Other ie oe would lead towards an effective unily of mankind : the 
that it is an progress is made first by the individual and insists 
Progress ee individual who should be given conditions 10 which he or 
be direct om: Both are equally true and necessary, and our effort shoulc 
are inte ed along both the lines. Collective progress and individual Bupet ee 

erdependent. Before the individual can take a leap forward it is 
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All urge of rivalry. all struggle for precedence and domination should 
disappear giving place to a will for harmonious organisation, for clear: 
sighted and effective collaboration. 

* * * * 

For all world organisation, to be real and to be able to live, must be 
based-upon mutual respect and understanding between nation and nation 
as well as between individual and individual. It is only in the Collective 
Order and Organisation, in a collaboration based upon mutual good will 


that lies the possibility of man being lifted out of the painful chaos where 
he is now. 

* * * 
The world is one 
This is a fact 


Let us become conscious of it and live up to this unity 
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tion. Most of 1e homogeneity of the scholar popula- 
The Moth ie me the students are children of disciples of Sri Aurobindo and 
Ashram fs and whether they live in hostels or with their families in the 
. they have been brought up and are continuing to live in an 

our ideals. Too often, outside, the work of the 
the conditions. ] or otherwise. which the 


here is first what we may call th 


envi 
eee suited to 
child ae is hampered by 
ds at home. 

a conlinuily of education from the Kindergarten Up 
The students remain in the Centre of Education 
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ma suitable field in pr all lines 
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the eg years and they 
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actically 


Aurobindo 


0 
f human activity. 
Chirdly. the Centre of faducation is a part of the Sri + 
n the educational field. The life of the 
+e in which very often 


ith the i i, 
«ty the first two points, 

big family, in which the 
d mix freely. without any 


Ash 
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children its extension, so to SP 
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y hav . 
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na communily 
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Fourthly, (he Centre of Education is international in practice and not 
only in name. This is in accordance with Sri Aurobindo’s conception that 
unity manifests in diversity without losing its unifying oneness. The 
students as well as the teachers are from all parts of India and from many 
countries abroad, without any distinction of sex, race. creed or caste. 
Most-of the Indian languages are taught. as also several foreign languages. 
The cultures of different nations are made accessible not merely 
intellectyally in ideas. principles and languages, but also vitally in 
habits and customs, in art under all forms—painting, sculpture, music, 
dance, architecture and decoration—and physically in dress, games and 


sports. Shows, exhibitions and films are used extensively for this 
purpose. 


The aim is to help individuals to become conscious of the funda- 
mental genius of the nation to which they belong and at the same time 
to put them in contact with the modes of living of other nations so that 
they may know and respect equaily the true spirit of all the countries upon 
earth. For all world organisation, to be real and to be able to live, must 
be based upon mutual respect and understanding between nation and nation 
as well as as between individual and individual!. 


All these conditions are eminently fovourable to a work which we 
consider as an experiment in education. When a biologist wants to 
produce certain results, he selects the favourable conditions and protects 
his strain from influences which would hinder or prevent success. The 


wisdom and protection of Sri Aurobindo and the Mother have acted with 
us in a similar way. 


But above all these favourable conditions there is the towering 
presence of The Mother. She is not only the organizer who directs and 
harmonizes our effort, but she is the guide, the Guru, the incarnation of 
the Divine Mother, to whom all, children and parents, students and Asachestt, 


girls and boys, come with love and confidence, for advice Helnisttenethl 
camfort and peace. aaneeP a sth, 


1The Mother, An International University 
Education, April 1952, reprinted in i 
2nd ed., P. 130... 


Centre, in 


Sri Aurobindo and The ee so ee 


Mother on Education, 
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nding evolution in nature which 


goes from the stone to the plant, from the plant to the 


animé : ; 
imal, from the animal to man. Because man 1S, for 
ng at the summit of the asceD- 


the moment, the last ru’ 
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Physical nature he is yet 
thinking and speaking animal, 
material habits and jnstincts. 
not be satisfied with suc 
yours to bring out a being who wil 
is to the animal, a being who wi 
external form, and yet W. 
above the mental and its slavery 


There is an asce 


i this truth 


Sri Aurobindo came upon earth to teac 
to men. He told them that man is only 2 transitional 
being living in @ mental consciousness. ut with the 
possibility of acquiring 2 new con ciousness, e Truth- 
consciousness, and capable of living perfectly, 
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whole of is life on earth, 5 
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cious. During the 
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gathered around him to realise it. 
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In Sri Aurobindo Ashram, Physical Educatiou 
programme is conducted throughout the year for the 
physical welfare of the Students and teachers of the 
Sri Aurobindo International Centre of Education and for 
the inmates of the Ashram. 


It is not the aim of our Physical Education to produce 
champions or famous, winning athletic teams. Nor «does 
Physical Education serve us as a pastime activity, an object 


nity for the fulfilment of one's 


4 means by which one’s physical 
instrument may be trained and perfected, so that something 


higher than the physical, the “Truth Force”, which seeks 
to manifest through the body may find it a fit instrument 
for its self-expression. 


Under the guidance and teachings of the Mother and 


Sri Aurobindo we are Striving here for an Integral Trans- 
formation, for the perfection of our whole being. The body 
being the base of our integral existence claims a special 
care and attention, so that it may share in the Integral 
Transformation by realising its own harmony and perfection 
and thus be fit to express the Divine Beauty, which is its 
special mission. All our plannings, Programmes and policies 


of Physical Education are based on this basic truth of our 
existence. oe 


A rational and well conducted Programme of Physical 
Education helps to produce and promote Physical Fitness 
with the ‘development of discipline ang Moral and sound 
and strong character”, We believe that cultivation of these 
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fie through Physical Educatio 
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Skill includes there are as many kind 
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age, 
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upto the age of twenty-five years are required to be occupied every after- 
noon with Physical Education activities. The weekly programme of the 
age-groups between twelve to twenty-five years includes, two days of 
games, two days of gymnastics, one day of Atheletics, one day of swim- 
ming and one day of combative sports. For the elderly “groups the 
training is not so strict but they are also given an all-round programme 


accordinz to their need and capacity. All the activities are supervised by 
sapable teachers who are trained in the Ashram. 


After each session of the Normal Programme, we have Competition 
Sessions for the special practice of the similar group of activities, which 
begins with special coaching and ends with competitions. Thus we have 
the games season, the combative season, the aquatic season, the athletic 
seasson and the gymnatic season. We also keep some days reserved for the 
practice of the Annual Physical Demonstration of the second of December 
and for the annual Pienics. All the composition of 


A ‘ exercises for the 
Physical Demonstration are composed by our own teache 


Ts every year. 
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The glorious sun-rise on the eastern horizon, the floatings of white fleecy 
clouds in a clear blue sky, the rolling mass of waters in a turbulent river. 
the mighty mountains lifting their heads up in the sky, the lush green 
foliage in a thick forest are so many faces of Beauty. In the animal 
world, the majestic approach of a lion, the dancing peacock, the swift run- 
ving of a cheeta or a deer, the swinging body cf a_ king 


cobra with its 
blood *up-raised, are equally beautiful. 


The human body 


too must express beauty—beauty in form and beauty 
in movement. 


A well developed and proportionate body, with bright face and 
eyes, a healthy skin, an upright carriage, 2 cheerful disposition, radiating 
health, vigour and vitality. is beauty personified. So also grace, rhythm. 


power and energy harmoniously expressing themselves in its movements 
are beauty in action. 


All these may be considered as inherent qualities. But education 


and culture in an ideal environmental condition can do much for the 
maximum utilisation of the potentialities. 


The body is the pedestal of our terrestrial existence. 
means for the expression of life. mind and soul. 
far beyond its own well-being. Apait from the expression of the truth 
of the body itself, its condition, good or bad. has great relevance to the 
expression of the truths of the other parts. The body has to be taught 
to live as long as possible by maintaining iis health, strength and energies. 


The body is the 
Its importance extends 


To preserve the body strong and active it is essential that apart from 
observing the normal rules of health a sound programme of physical 
education should be adopted. 


“The basic programme will be to build a body 
harmonious in posture, supple and agile in its Move 
activities and resistant in its health 


beautiful in form, 


ments, powerful in its 
and organic functions.” 


A systematic physical education along with suitable food adequate 
rest and sleep. personal and environmental hygienic conditions. appropriate 


activities of self-expression and inner quietude and calm. goes to produce 


physical fitness with all its components of health. strength endurance and 
skill, 
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But this energy is not meant to be bottled up. It is to be used. And 
the next part of vital education is to learn how to use this energy rightly. 


To be able to use it properly one must take up the education 
of the senses, the eyes, ears, nose, palate and touch, which gather and feed 
the mind with their experience. These senses must be trained to perceive 
and receive correctly and report exacily to the mind. The mind too must 


be taught to interpret them justly without bias or preconceived notions 
or ideas, 


Sufficient use of the senses, exercise or full attention and power of 
observation, a strong memory, along with the discipline of the emotions 
with the purification of moral habits, can help in this regard, An 
aesthetic sense and a feeling for harmony and beauty must be cultivated. 


A good amount of the vital energy is needed for the normal life- 
processes. But still a good .part remains unutilised. That must be 
tapped for individual and collective progress, and there is so much to build 
and create in this beautiful world of ours. 


To conclude in Sri Aurobindo’s own words: “Our 
ebscurity and confusion and occupied with so many dull and lower aims, 
must feel all its urges and instincts exalted and irradiated and become 
a glorious counterpart of the supramental super-life above. The physical 
consciousness and physical being, the body itself must reach a perfection 
in all that it is and does which now we can hardly conceive. It may even 


in the end be suffused with a light and beauty and bliss from the Beyond 
and the life divine assume a body divine”. 


life, still full of 


(Talk delivered on A.LR., 


Pondicherry on 23-7-1971) 
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not want these. If God is there then, there must be a path or the other, to 
know or to see Him. However strenuous that might be, I am resolved to 
go along that path. Hinduism says that in one’s body and mind the path 
is. It has provided rules for the journey. I have started following these. 
Within a month I could feel that the words of the Hindu faith are not false. 
I have realised all the signs it speaks of............... ” The same quest again. 


Now, both these aspirants went along their path to find out God and the 
fact is that they found Him. That is the crux. That makes the finest 
story of the Indian culture. I have quoted only two of our precious gems. 
Thousands could be named in the line, who made similar search in the caves 
of the Himalayas and elsewhere. Each sage has incarnated at a crucial 
moment when we were found going down the gutter and tried to put us 
right. He gave out the mainfestation of the various aspects of the truth— 
the knowledge of the Supreme. If I carried you through 
will see Rama, Krishna, Budha, Sankara, 
Krishna to mention a few, who built up the Indian culture, on their way to 
the Supreme. What did they do? They gave us their treasures of truth, in 
their own language par excellence for our guidance. But what have we 
done to put ourselves right or to follow their footsteps 2? We, their followers 
started creating religious with their rites and tight compartments of worship 
for each, thereby creating confusion and complications, 


a Kaleidscope, you 
Nanak, Chaitanya. Rama 


Christ did not found Christianity. Budha did not lay 
religion. It was their followers who established norms, r 
Results. There have been quarrels; tensions and feuds. The disciples of 
Budha carved out so many divisions and sub-castes that Budhism in due 
course could not stand the test of time. Christians today are also divided. 
If you are following the present trend of Christianity, you know what is 
happening today in Belfast. The Protestants are enemies of the Catholics 
and cannot see eye to eye with each other. Muhammad did not and could 
not have taught ‘Kill the infidel”—the war—cry of the Pakistanis. And de 
you think, Jains, Hindus, Sikhs and others are happy about each other, vis-a- 
vis their own religions. Each clan thinks that his one is the best. So 
imagine,-what man-made religion has done to us. It has given us only 
rituals which have not allowed us to go forward and like a frog we stayed 
on in one well croaking and brooding. Today however we know more about 
us that at any other time. Rituals might have been there to create a sort of 


discipline but they have done more harm than good. They have divided man 
from man. 


down any cult or 
ituals and cults. 
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“The articles and dogmas of a religion are mind-made things and 
if you cling to them and shut yourself up in a code of life made out for 
you, you would not know and cannot know the truth of the spirit that 
lies beyond all codes and dogmas, wide and large and free. When you 

, stop at a religious creed and tie yourself in it, taking it for the only truth 
in the world, you stop the advance and widening of your inner soul. For 
some natures, religion has a use and it is even necessary to them: for, 
through, external forms, like the ceremonies of the Church, 
it offers a kind of support and help to their inner spiritual aspiration. 
For them religion is not an obstacle; an obstacle for those who can go 
farther. All countries and all religions are built up, out of a mass of 
tradilions. You will then percieve. What a mockery it is to say, 
‘Because I am brought up in this religion, therefore it is the only true 
religion; because I am born in this country, therefore it is the best of all 
the countries.’ 


Things have an inner value and become real to 
have acquired them by the exercise of your free choice, not when they 


have been imposed upon you. Then only you can say with an inner truth. 
‘This is my family, this is my country, this is my religion. 


you only when you 


Sri Aurobindo gets adesh (directive) to lead the country to its goal as 
far as culture and religion are concerned, Says he: “When I approached 
God at that time I hardly had a living faith in Him, The Agnostic was in 
me, the skeptic was in me and I was not absolutely sure, that there was 2 
God at all. I did not feel his presence, yet something drew me, to the 
truth of the Vedas, the truth of Gita, the truth of Hindu religion. I felt 
there must be a mighty truth somewhere in this Yoga, a mighty truth in 
the religion, based on the Vendanta, So, when I turned to the Yoga and 
resolved to practise it and find out if my idea was right; I did it in this 
spirit and with this prayer to Him, “If thou art, then thou knowest my heart, 
thou knowest that [ do not ask for only anything which others ask for. 
I only ask for strengh to uplift the nation, I ask only to be allowed to live 
and work for these people whom I love and to whom, I pray that I may 
devote my life.” I strove long for the realisation of the Yoga and at least to 
some extent I had it, but in what I most desired, I was not satisfied. There- 
in the seclusion of the jail, of the solitary cell, [ asked for it again. I said. 
“Give me massage” In the communion of Yoga two messages came. The 
first message said ‘I have given you a work and jt is to helf to uplift this 
nation. Before long, the time will come when you will have to go out of 


fan 
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you should be convicted or 


jail, for it is not my will that this time either 
have to do, in suffering for 


a you should pass the time as others 
ir country, I have called you to work and that is the Adesh, for, which 
a have asked. I give you, the Adesh to go forth and do my work. “The 
ee message came and it said,” “Something has been shown to you, in 
a year of seclusion, something about which you had your doubt and it is 

e truth of the Hindu religion. It is this religion that J am raising up be- 
fore the world; it is this that I have perfected and developed through the 
Rishis, Saints, and Avatars and now it is going forth to do my work among 
the nations. I am raising up this nation to send forth my word, this is the 


Sanatan Dharma, this is the eternal religion which y t really know 
before, but which I have now revealed to you. T i the skeptic 
in you have been answered, for I have given you proof within and without 
you, physical and subjective, which have satisfied you. When you 8° 
forth, speak to your nation always this word, that it is for the Sanatan 
Dharma that they arise; it is for the world and not for themselve that they 
arise. I am giving them freedom the world. When there- 
fore it is said that India shall rise, a shall aa 
When it is said that India shall be great, it is harma u 
Shall be great. When it 3s said that India shal 


aiid that shall expand and extend 
harma and by the Dharma that India s 
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In a world torn and tormented by conllicts and the clash of separative 
egos, the ideal of human unity is already taking shape in a new township, 
on the borders of Pondicherry, in South India—Auroyille, ‘The City of 
Dawn’ named after Shri Aurobindo. 


“Auroville wants to be a universal town where 
countries are able to live in peace and progressiv 
creeds, all politics, and all nationalities. 


men and women of all 
e harmony, above all 


“The purpose of Auroville is to realise human unity.” 


The town is planned for 50,000 residents and wi! 
beauty in all its forms. It will be divided 
cultural, industrial and international. 


Il be an expression of 
into four zones: residential, 
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gardens and industries. A team of international architects is working on 
the layout of the city and the detailed designs. The plans for the ‘Bharat 
Nivas’, the cultural pavilion of India, and the ‘Matrimandir’. the Sanctuary 
of Truth at the centre of Auroville, are ready and work has begun. At 
‘Aspiration’, which houses nearly 120 persons, a new school has been opened, 
sports facilities are being created, a printing press is functioning and a hand- 
made paper factory, a health centre and three more schools are under 
construction. Research is being carried out in new methods of education. 
A cultural centre and a television centre are also slowly taking shape. Near 
this will be built ‘Auromodel’, the advance colony. 


For the moment life is hard and full of challenges and sacrifices. But 
there are always those with an adventurous spirit who want to be pioneers 
of the new world. Auroville invites all those who are aspiring for a better 


humanity and a better world to participate in this unfolding saga of world 
progress. 


Coes 


Heaven we have possessed, but not the earth ; but the 
fullness of the Yoga is to make, in the formula of the Veda, 


‘Heaven and Earth equal and one”. 


—Sri Aurobindo 
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here human beings, fr 
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discovery and practice of the divine consciousness 
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They preach violence to us, or non-violence. 
But these are two faces of the same falsehood, 
the yes and the no of the same impotence : the 
little saints are bankrupt with the rest, and the 
others want to take power—what power ? That 
of the statesmen ? Are we going to fight to hold 
the keys of the prison ? Or to construct another 
prison? Or do we really want to get out of it? 
Power does not spring from the barrel of the 
gun, neither does liberty spring from the belly of 
the dead—for thirty million years we have been 
building on corpses, on wars, on revolutions. We 
take the same things and start all over again. 
Perhaps the time has come to build upon some- 
thing else and to find the key to true power. 


Then we must look to the Great Sense. 


This is what the Great Sense says 


It says that we were born so many millions of 
years ago—a molecule, a gene, a bit of quivering 
plasm—and we have produced a dinosaur, a crab, 
a monkey. And if our eyes had stopped halfway 
along the road, we could have said, with reason(!), 
that the baboon was the summit of creation 
and there was nothing better to do, unless we 
improve our capacities of monkeyhood and 
create a United Kingdom of Monkeys............ And 
perhaps we are committing the same error today 
in our forest of concrete. We have invented 
enormous means and put them at the service of 
a microscopic consciousness, splendid devices at 
the service of mediocrity and stil] more devices 
to be cured of the Device. But is man truly the 
end of all these millions of years of efforts_—the 
the matriculation for all and the washing machine ? 


The Great Sense, the Tr 
man is not the fina] goal. 
of man that we want, not 


ue Sense, tells us that 
It is not the triumph 
an improved version of 
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the intelligent dwarf—it is another being on the 


earth. another race amongst us. 

Sri Aurobindo has said: manis a transitional 
being. We are right in the middle of this 
transition, it is cracking from all sides : in Biafra, 


in Israel, in China, on Boul’ Mich *. 


Man is ill at ease in his skin. 
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more perfected form as ils instrument grows, 
which CREATES its own form. If we seize the 
f this Powe?: it is this Power itself which 
for it is itself the lever of 


a Consciousne 


There is 
the very oP 


Power within, 


the dinosaur, 


lever 0 ; 
will create its new form, ‘ 
the transmutation. Instead of letting the 
evolution unfold through millennia of unproduc- 

attempts ap useless deaths and 


e nothing, we 
ea concentra- 


horten the time, i 
a 3 olution—Wwe can be the conscious creators 
of the New Being 
yard in front of the sorbonne where 
th ee im ad bo, oy the students of Paris took place. 
e re ve ay. 
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In truth, it is the time of the Great Adventure. 
The world is closed, there are no more adventures 
to be had outside : only robots go to the moon 
and our frontiers are guarded every where—in 
Rome or Rangoon, the same functionaries of the 
great Machine are watching us, punching our 


wee cards, verifying our heads and searching our 
pockets—there is no more adventure outside ! 
: The Adventure is within—freedom is within, 


space is within, and the transformation of our 
world by the power of the Spirit. Because, 
indeed this Power was always there, supreme, 
all-powerful, pushing the evolution forward : 
this was the hidden Spirit which grows to become 
the Spirit manifest upon the earth, and if we 
have confidence, if we want the supreme Power, 
if we have the courage to descend into our hearts, 
everything is possible, because God is in us. 


SATPREM 
27-6-1969 


This “Message to Youth” was originally 
addressed to students, to those who want to bring 


about the revolution of the future by the means 
of the future. 


For indeed, if we want to build a new world, 
it is not by the means of the past that we shall 
succeed—neither by violence nor by non-violence. 
But by somethingelse. 


— eo _ 


68 ORISSA REVIEW—DECEMBER, 1972 


AUROVILLE CHARTER 
( 28-2-1968 ) 


1. Auroville belongs to nobody 
in particular. Auroville belongs 
ri ‘a gases an as a whole. 
| to live in Auroville 
one must be a willing servitor 
of the Divine Consciousness. 


2. Auroville will be the place of 


an unending education, 
of constant progress 
th that never ages. 


and a you 


3. Auroville wants to be the bridge 
ae the past and the future. 
g advantage of all discoveries 
from without and from within. 
Auroville will boldly spring 
towards future realisations. 
oville will be 4 site of 
nd spiritual res 
mbodiment 


earches 
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THE CITY 
AND SOME BASIG GONCEPTIONS 
OF ITS LIFE 


aN 


Auroville is located five miles to the northeast of Pondicherry and three 
miles from the Bay of Bengal. It is 100 miles south of Madras. 


The climate is tropical, with irregular and sometimes violent rains 
in autumn. The dry season usuaily lasts from January to July with some 
periods of intense heat in May and June. 


URBAN CONCEPT 


Auroville is planned to accommodate 50.000 people, with control of popu- 
lation size intended to allow a harmonious urban development 


Tt will be a town of concentric shape with a diameter of iwo miles 
Private cars will not be permitted inside the town; they will be parked 
on the outskirts. The means of conveyance within the city will be a silent 
and efficient public transport which will not cause any disturbance or 
hazard to the inhabitants. 
In the city itself, there will be four zones: cultural, industrial, inter- 
national and residential. These zones represent the four essential activities 
of man in society: culture and education, work and administration unity and 
diversity, and residence, some aspects of which are shown alongside 
But the first matter of all will be the cit 


y’s centre, the soul F 
the Matrimandir. of Auroville, 
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EDUGATION 
AND GULTURE 


for culture and 
this sector of 
e of unending 
as it is 


“many facilities 
not be confined to 
will be the plac 
that never ages,” 


Reine cultural zone will provide 
a n. But these activities: will 
ae y alone. For all of *Auroville 

cation, of constant progress and a youth 


Written in the Charter. 
institutes may be 


technological 
ve no place. There 


lle, traditional schools will ha 
Students will meet in a workshop, % 
vith or without a teacher chosen 


Jace, there can be an area of 


rest. 


Although university centres and 


ome in the future Aurovi 

em be areas of work. 

hy as. aboratory, a work-environmen'. Ww 
m. Wherever learning can take P 


i 
vork. Thus, education will be pased on inte 
chool buildings 


hich Auroviliap 
ation will be 
jnner 


Meanwhile, during the present experimental period, S 
Auromodel, a communily in W 


are sti if 

ure still being constructed in # 

Teachers are learning what educ 
r knowledge and in 


life j 
= is now taking shape. 
i Auroville, children are growing in oute 
Knowledge....-..+-++ 
ROWTH: 


EDUCATION, A HELP IN THE INNER @ 


e of astonishment 
e to learn 


A child...this little 827 us. -which seems +9 
understand nothing and so js qui kly mad life, the good and 
the bad, geometry and the tables of the law..-it is little gaze which 
es itself, and veiling itself, once it has been made to understand every- 
thing, understands nothing any more. 

Id understands nothing 
yell be possible that 


Je is that a chi 
py ua) Os 


natural rincip! 
e 5 it could very © 


and For the apparen aa 
and must be taught how tov live» sae E 
the child does understand very well, although ot accoraes ee 
structures, and that we teach him t pury his cnowledge only © eae 
it by ready-made concepts which bury jm for 0° 
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And so we spend &0 years of our life undoing what has been done io 
us unless we are particularly successful specimens, that jis to say, completely 
walled-in. consenting, polite and certificated. A good part of the work 
therefore consis!s not in doing but. in undoing the spell. We shall be told 
that this struggle is fruitful, that it enriches us, develops our muscles and 
personality. That is a lie. It hardens us, it develops muscles of aggre- 
ssion in, us, and risks swamping us in a revolt as harmful as the blind 
acceptances. And to top it all, it makes forus nota personality but a 
mask; for the true person was there, completely there, candid and wide 
open, in the gaze of the new-born child. To it was added nothing more 
than the misery of the struggle. 


We cling tenaciously, intensely, blindly to our belief in the power of 
suffering: it has been the subconscious seal of Western civilisation for the 
past two thousand years. But the law of suffering is the law of the false- 
hood. Truth smiles; it is as simple as that. The law of the gods is a sunlit 
law, and perhaps the whole of Sri Aurobindo’s and The Mother’s work 
consists in having brought to the world the possibility of a sunlit path on 
which suffering and catastrophes are no longer necessary for progress. 


Superman-in-the-making does not believe in suffering; he believes in 
the enriching power of joy, he believes in the harmony, He does nol 
believe in education; he believes in the power of the truth at the heart of 
every thing and every being—so that he helps this truth to emerge, to evolve 
with the fewest hindrances possible. He has confidence in the power of 
this truth. He knows that man moves inexorably towards his goal, despite 
al] that may be said or taught to him—and he seeks only to remove that 
“despite”. He carefully waters this little shoot of truth; and yet with 
prudence, for there are indeed plants which love sand and rock, : 


But already in this city—let us rather say, in this laboratory of the 
future—the child will be born in less stifling conditions, He will not be. 
brainwashed, waylaid at every corner by Screaming advertisements. 
vitiated by television, corrupted by vulgar cinema, poisoned by all the 
vibrations of anguish or fear or desire which his mother picked up and 
stored in her belly through her “distracting” reading or debilitating film- 
going—or in a household of anxiety. 


The child of this city will be born with a flame. He will take birth 
consciously, voluntarily, without having to undo millennia of animality or 
abysms of prejudices; he will not be told at every minute that he must 


72 ORISSA REVIEW—DECEMBER, 1972 


AUROVILLE.. bee 


ve lo earn his living in the City of the 
Men will live in the service of Truth 
nd his gifts, and from these he will 


carn ivi y 
oe living, for no one will ha 
» lo one will have money. 


tach accordi 
Ban ne io his own capacities ar 
y joy. N rill ri 
JOY o one will repeat to the child in every possible tone what 


Inust and m 
ness, the ee ne he will only be shown the instantancous sad- 
i “f qat comes of not listening to the true little note. He 
Success, uf pee hy the idea of a job to be found, of working” for 
Bi ikeaads ig Ror: others, of being first in the class; for no one 
one occupation ails in the City of the Future, no one is bound to any 
etaliow the , no one triumphs over anyone else. One’s sole concern is 
ne calling of that clear little note which illuminates 


all, dacs 
» does all for f 
ill for us, directs everything for us, gathers all in its tranquil 


harmony, 

Beene on Tuuchi depend on a teacher, depend on a book, 
little flow a mipehine but to trust that little flame within, that joyous 
upon the f hich guides our steps, brings the discovery, makes us stumble 
e true experience which yields uP its knowledge as in play, in 
s of his body 


blithe e 
e elfortlessness. And he will learn to develop the power 
of machine his faculties will 


as 
en today develop the power buttons; y 
Vision bee up in ready-made moulds of vision and comprehen : his 
hot of ‘ oe encouraged—that vision not of the eyes, that understanding 
of tomo te books, those dreams of other worlds which prepare, the world 
Subile rrow, his direct communications and immediate intuitions, his 
chila coitiaat And if machines are stil] used in the City of the Future, the 
we I (So learn that they are Pl 5 on which to lean until 
da: pave found in our own hearts the power which one 
y will iransmute matter as We white page with a few prush- 
the sight, the 


He will not be taught lo 


str : 
pes into a lovely prairie. He will be helped ht, 
€ seeing which is enabling, the true sight which creates, the insigh 
rely on himself and believe in 
e transparent 


ill be taught to 
to trust that the purer 


harmony with the law, 
i i the ch 


oe changes all. He w 
to fit power of truth, F tt 
obey th one is, the more in matter 
open e Truth. Then instead of entering 2 prison, ei 
if world in which all is possible. For there is 20 impossibility exce 
which one believes. 
) supermanhood” 


(Extracts from “On the Way 


by Satprem.) 


oe 
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WORK 
AND ADMINISTRATION 


The industrial zone will group the handicrafts and industries whied 
will supply the needs of Auroville. 


Scientific and industrial-technological research are expected to play an 
important role in this city whose Charter states, “Taking advantage of all 
discoveries from without and from within, Auroville will boldly spring 
towards future realisations.” 


The geographical position of this sector in relation to the centre of the 
town has been determined by the prevailing winds. Heavy industries will 
be located at a distance from the residential area. 


A seaport and an international airport are also in the plan. 


In the green belt around the town there will be model villages, includ- 
ing some specialised ones such as a weavers’ village and a fishermen’s 
village and a vast agricultural complex of farms, orchards, dairies and 
nurseries where the organic polyculture will prevail, 


WORK AS AN EXPRESSION OF ONESELF: 


Work wil! not be there as the means for gaining one’s livelihood; it will 
be the means whereby to express oneself, develop one’s capabilities and 
possibilities while doing at the same time service to the whole group, which 
on iis side will provide for each one’s subsistence andi for the field of his 
work. 


Auroville will be a place where the relations among human _ beings. 
usually based almost exclusively upon competition and strife. will be 
replaced by relations of emulation for doing better, for eollaboration, 
relations of real brotherhood. 


Among Aurovilians, money is neither the stimulus for nor the goal of 
work. The tyranny of money fades as one works to serve the Divine. 


MONEY AS A FORCE TO PREPARE THE EARTH: 


Auroyilians will not receive any wages. There won’t be any exchange of 
money in Auroville, It is only with the outside world that Auroville will 
have money relations. 
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the sovereign lord; individual value will have 


Money wil) be no more 
e value due to materia] wealth and social 


a greater importance than th 
position, 

: This attitude is not entailed by 
is stressed by The Mother: 


a contempt of money, whose importance 


o a work upon earth, the work necessary 


Money is a force meant to d 
the divine forces and to manifest them 


for preparing the earth to receive 


ADMINISTRATION BY THE HIGHER CONSCIOUSNESS: 

Auroville belongs to nobody in particular, it is written in the Charter, 
and The Mother has added: In Auroville, nothing belongs to anyone in 
particular. It is the ideal place for those who want to know the joy and 
the liberation of not having personal possessions anymore. All is a collective 
property. Nobody is entitled to manage anything by virtue of its ownership. 
WER—a superior consciousness 
Consciousness. Supreme Truth...... ) which 
mental plane of consciousness but WHICH 
ness, Which is a power, @ force, 
and truer way— 


There is an invisible and superior PO 
(it can have any name—Divine 
does not helong to the ordinary 
IS ACCESSIBLE TO MAN. This conscious 


aterial things in a more salutary 
power whatsoever. 


is capable of ruling m 
happier for all--than any ordinary human 
It is not a thing that one cap pretend” to have, because at any rate, 
e evident Fither one has it or one does 


if it is a pretence, it will becom 


not have it, 

Besides, it gives on 
necessarily the minimu 
capacity of the vision ° 
these things lose their impel 
neous; it is not the result of effort. . ees 

The second thing is that a person. put into gente to 

ously a pOWER OF cON i Bree ae 
ane n contact with intermediary Teglons. This 
‘ sformation of matter. 
ess is not there, he can be 
four and eight. 


, between 
expressed intellectually. 


It may have inconveni- 
It has a better chanee of 
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e no material po those who are at the top have 
ds; their material needs diminish as their 
f the material increases. The experience in! which 

ir value is automatic and sponta- 


wel; 


consciousness, has spont 
any possible to a consciousnes 
power of conviction is a power of tran ee 
If a representative of the supreme Cae ae 
replaced by the Government of a small ween 
using an intuitive” intelligence: an in 
“Intuition” is more important than 3 
ences from the practical poin 
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being nearer the Truth which this higher consciousness endeavouss to mani- 
fest, than all that has so far been tried by different Governments, 


It is necessary that all who participate in the experiment of Auroville 
should be absolutely convinced that the higher consciousness is the best 
judge of the most material things. 

-Whalt has undermined India is the idea that the higher consciousness 
deals with higher things and that things here below do not interest it 
at all and it understands nothing of these matters. It is the highest! 
consciousness that sees most clearly what must be the needs of the most 
material things. 


With this basis, a new type of Government may be tried. for the 
collective organisation. 


In all matters concerning Auroville. the fin 
Mother, 


ORGANISATION AND DISCIPLINE: 


There is an invisible and superior org 
plane; if it manifests, everythirig will be at 


al decision rests with The 


anisation which is on a subtle 
its right place, at its true place. 

The liberty in Auroville opens the door to allow 
itself freely. But: 

To live only according to one’s inspir 
all workers of Auroville to be yogis, conscious of the Divine Truth. Until such 
lime comes, there must be a hierarchic organisation grouped around the most 
enlightened centre and submitting to a collective discipline. 


intuition lo express 


ation, one’s inner feeling, requires 


Discipline is necessary for life. To live, the bod 
in its functions to a vigorous discipline, Any 
discipline produces illness. 


y itself is subjected 
relaxing of — this 


Organisation is a discipline of action, but for Auroville we aspire to go 
beyond arbitrary and artificial organisation. We want an orga 


nisalion which is the expression of a higher consciousness working to 
manifest the truth of the future.” F 


An organisation is needed for the work to be d 
tion itself must remain flexible and plastic in order to 
modify itself according to the need. 


one—but the organisa- 
progress always and to 


PSS —SS 
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UNITY 
AND DIVERSITY 


. 


Pen teens zone will provide the setting for the national 

‘nvited i nate nation or people with an historic culture of its ° own is 

Re i uuldea pavilion in’ which be shown, in a living environment 

Bir LY its particular genius has contributed’ to the evolution of 
anity. 

lions present a permanent world 


Not only will the nahoaal pavi 
practical field in which to work out 


ae but also they will serve as 4 
e principles of a deep and effective unity of nations and men enunciated 


mee Aurobindo. They will provide as well a truly educational environ- 
ae on children and youth, a kind of international university centre. 
> will be their most important aspect. 

js under construction. With an 
ith a definite culture, the 
auditorium, an institute of linguistics in 
ges will pe taught, a library, a resturant 


d for the pavilion staff. 


the Indian pavilion, 


Bharat Nivas, 
tate of India W 


pevuael pavilion for each 5) 
Bharat Nivas will include an 
which the main Indian langua 
and lodgings for Indian students an 


E MISSION oF A NATION : 


THE PAVILION, EXPRESSION OF TH 
Unily through uniformily is absurd. Unity must be realised by, the union 
of the multiplicity. Each one is part of ihe whole, each one 1 indispensa- 
ble to the whole. 

achieved neither through 
pjection. A synthetic organi- 
Jace in accordance with 
ole, can alone effect a 
ave some chance 
the grouping 
as high and wide as possible, and 
would find their 


The unity of the human race can be 
uniformity nor through dominatior 
sation of all nations, each one occu 
its own genius and the ro 
comprehensive and progressive unificatio 
of enduring. And if the synthesis is 
should be done around a central idea 

even the most contradictory, 


in which all tendencies. 
respective place. 
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That idea is to give man the conditions of life necessary for prepar- 
ing him to manifest the new force that will create the race of tomorrow. 
All urge of rivalry, all struggle for precedence and domination should 


disappear, giving place to « will for harmonious organisation, for clear 
sighted and effective collaboration. 


To make this possible, children from a very early age must be 
accustomed not merely to the idea but also to its practice. Therefore 
the international area wil! be international not because students from all 
countries will be admitted here, nor because education will be given in 
their own mother tongue, but particularly because the cultures of the 
different regions of the earth will be represented here in such a way as to 
be agcessible to all, not merely intellectually in ideas, theories, principles 
and languages, but also vitally in habits and customs in art in all forms 
painting, sculpture, music, architecture. decoration and physically — too 
through natural scenery, dress, games. sports, industries and food. <A 
kind of world exhibition has to be organised in which all countries wil] be 
represented in a concrete and living manner, 


The ideal is that every nation with a definite culture 
pavilion representing that culture. built on a model that best reveals the 
habits of the country : it will exhibit the nation’s most representative 
products. natural as well as manufactured, as well as products that best 
express its intellectual and artistic genius and its spiritual tendencies. 
Each nation would thus find a practical and concrete interest in cultural 


synthesis and collaborate in the work by taking over the charge of the 
pavilion that represents it. 


will have a 


A lodging house also could be attached where students of the same 
nationality would be accommodated. They will thus enjoy the culture of 
their motherland and at the same time receive the education which will 
introduce them to other cultures of the earth. 


Each nation has to occupy its own place and fulfil its role in the 
world concert. This must not be understood to mean that each nation 
would choose its place arbitrarily, through its ambition and its greed 
A country’s mission is not a thing to be settled mentally. with all the 
egoistic and ignorant preferences of the external consciousness that would 
serve only to shift the field of the conflict between 


4 nations, but the 
conflict would continue, perhaps more accentuated. 


Even as the individual has a psychic being which is 
governing more or less openly his destiny, so too 
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his true self, 
each nation has_ its 
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) e self, moulding its destiny from behind the 
veil : it is the soul of the country, the national genius, the spirit of the 
People, the centre of national aspiration, the fountain-head of all that 
is beautiful, noble, great and generous as a tangible reality. 


n India has been made almost into a divine being and 
x “Mother India” (Bharat Mata), and it 


rayer for the welfare of their country. 
1 of the country, 


psychic being which is its tru 


It is this which i 
all who love their country call he 
is to her that they daily address @ 2) 


It is she who symbolises and incarnates the true ideal 


its true mission in the world. 

The best education that can be given to children consist 
them what the true nature of their country is and its own qualities, the 
mission their nation is to fulfil in the world and_ its true. place in the 
terrestrial concert. To that should he added a wide understanding of the 
role of other nations, but without the spirit of imitation and without ever 


losing sight of the genius of one’s own country. 

India’s role is to be the spiritual heart of the terrestrial body just as, 
for example, the role of Germany js to express skill, or that of Russia the 
; sm for adventure 


brotherhood of man, or that of the United States enthusia: ; 
France meant generosity of sentiment 


and practical organisation. ! ; ace 
newness and boldness of ideas and chivalry 19 action. > It was that France 
t and admiration of all : it was by these 


which commanded the respe¢ 
d the world. 


s in teaching 


ome conscious of 


virtues that she dominate 
i i individuals bec 
The first aim then will pe to help individua 
i i d at the 
bs i the nation to which they belong | an 
i poeastiiabed alee with the modes of living of other 


lly the true spirit of all 


same time to put them i 
pect equa 


nations so that they may, know and res 5 
i to b 

f ies ‘or all world organisation, 

he countries upon earth. For ae a ges Sean 

ey wou a9A\joq 


be able to live, must be eopet’ pt 
gs al ae a uman problems will be 


It is with this aim an) 
i ‘ i i light of the supramental 
studied and solutions will be give? in 4 aioe 


knowledge which Sti Aurobindo 
SONS SSS é HS rere 
e heads of her ncient relig! 
ntain-heads Of tT p : 
Bee to return 10 td pour the revivifying influence of her 
an u 


philosophy; art and | 
immortal Aryan spirit 


Aurobindo was born on August 15,1872, in Calcutta. His father, a man 
of great ability and strong personality, had been among the first to go to 
Isngland for education. Ue returned entirely Anglicised in habits aud ideas 
and ideals so strongly that asachild Aurobindo spoke only English and 
Hindustani. He learned his mother-tongue, Bengali only, after his return 
{rom England and completing his studies. 


Early Life 
Sri Aurobindo’s father had made up his mind that all his children should 
receive an entirely European up-bringing and so Aurobindo grew up comple- 
tely ignorant about India—its people, its religion and culture. Early in life, 
he was separated from his parents, when he was sent along with his two 
brothers to England. His early life in England was spent mostly in a deep 
study of the classics and later of English poetry, literature and fiction, 
French literature, and ancient, mediaeval and modern history of Europe. 
lfe also took time off to learn Italian, German and a little Spanish. He 
attempted, during this period, writing 
poetry. The three brothers had to 


° ° under-go severe hardships during their 
Sri Aurobindo school life in ienavae ches” Bak 
And father did not send regular remiitances 

to them. For a whole year almost, 

The Youth Aurobindo had nothing but a slice or 

two of sandwich, bread and butter 

Shri B. D. Oatti and in the evening a penny saveloy. 

Governor of Orissa During the last two years of study al 


St. Paul’s, Aurobindo was admitted as 
: a candidate for the Indian Civil Ser- 
vice. He qualified in the Examination, but, as he said later, since he did not 


feel the call for service, he abstained from appearing for the riding test and 
so was not selected. 

Soon thereafter, he left Cambridge in October 1892 and towards the end 
of December embarked for India, reaching in February 1893. Of his ex- 
perience on his first setting foot on Indian soil, he writes: “Since I set foot 
on the Indian soil on the Appollo Bunder in Bombay, I began to have spiri- 
tual experiences, but these were not divorced from this world, but had an 
inner and infinite bearing on it such as a feeling of the infinite pervading 
material space and the immanent inhabiting material objects and bodies. 
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The same ti 
e time I found myself entering supraphysical worlds and planes with 


the i 
influences and effects from them upo? the material plane.” 


He joi i 
Sele sears joined the Baroda Service for which he had been recruited by the 
r even before he left England. The Gaekwar tried him in various 


De 3 é 

ete. His services were used mostly for drafting important and 

te cing Later, he was posted as ap Assistant Professor in English 
y soon rose to the post of the Vice-Principal of the College. .” 


on in India 
England, his in’ 
sending him cu 
injustice and m 


started attracting his 
terest in the political 
ttings from various 
altreatment 


Pee this time. the political situati 
affair nn During the last few years in 
‘eee = ad been roused by his father 
‘a spapers regarding incidents, where great 
re meted out to the Indians. 
pindo lived a very simple life. 
g, but only fruit and milk 
ver attached any jmpor- 
d but on a bed of cord on 
dent of his asked him 
“Don’t you know, my 
n that a Brahma- 
m was the total 
oney under lock 


da, Sri Auro 
din the evenin 
ss for he ne 


He pope his stay in Baro 
He a not take any cooked foo 
tan id not care much for food or dre 
i them. He never slept on @ soft cotton be 
be was spread a Malabar grass mat. When a stu 

y he used such a coarse and hard bed, he replied: 


boy, that I ama Brahmachari. Our Shastras enjoi 
Another thing about hi 


eb should not use a soft bed.” 

absence of love for money. He never pothered to keep m 

and key. : 

eft Baroda that he wrote, “A Message from the 
entitled «Bhavani 


It was just before he 1 t 
with detailed jnstructions 


Goddess”. as he called it. 
Mandir” 


Love for Mother India 
which was later 


ife a letter, 


On August 30, 1905, he had written to his w vas 
produced in court in connection with the Alipore trial in Calcutta. Where- 
inert object and know it as the plains, 

country 25 


as others regard the country as an» 
the fields, the forests. i 
the Mother, I worship he 


ore her as t r. What would a son 
«, drinking her blood ? 


do when a demon, sitting oD the njoying in the 
Would he sit down, content to apa? ae 3 scuie of 
company of his wife and children, OF would he rathet zen tontbemeseye 
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his mother ? I know I have the strength to uplift this fallen race. it is not 
physical strength, for I am not going to fight with the sword or with the gun, 
but with power of knowledge. The power of warrior is not the only kind 
of force. There is also the power of the Brahman, which is founded on 
knowledge. This is not a new feeling within me, it is not of a recent origin. 
I was born with it, it isin my very marrow. God sent me to the earth to 
accomplish this great mission.” 

His work and Mission 


And so, in the spirit of a son, rushing to his mother’s rescue Sri Auro- 
bindo plunged into the work of national emancipation. “The work of 
national emancipation”, he wrote,"is a great and holy yajna of which 
boycott, swadeshi, national education and every other activity, great and 
small, are only major or minor parts. Liberty is the fruit we seek from 
the sacrifice and the Motherland, the goddess to whom we offer it.” 


Nationalism, therefore, became to him his very life-blood and he brought 
into politics for the first time the spiritual approach, which raised the level 
of the fight for freedom. For Sri Aurobindo nothing short of Purna Swaraj 
would satisfy, and this he kept as the goal because, as he wrote in Bande 
Matram: “We recognise no political object of worship except the Divinity 
in our Motherland.’ This flaming patriotism and the spiritual fervour with 
which he approached this ideal is beautifully reflected in some of his exhor- 
tations to the students of the Bengal National College, where he says : 
“There are times in a nation’s history when Providence places before it one 
work, one aim to which everything else, however high and noble in itself. 
has to be sacrificed. Such a time has now arrived for our Motherland, when 
nothing is dearer than her service, when everything else is to be directed to 
that end. If you will study, study for her sake, train yourselves, body and 


mind and soul for her service. You will earn your living, that you may live 
for her sake. 


“You will go abroad to foreign lands, that 
ledge with which you may do service to her. 
suffer that she may rejoice.” 


you may bring back know- 
Work that she may prosper, 


Allis contained in that one simple advice And again we hear him 
talking about nationalism as a religion that has come from God : ‘tNationa- 
lism is immortal, nationalism cannot die because it is no human being ; it is 
God, who is working in Bengal.” = 
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rious role and he felt that only with com- 


He visualised for India a glo 
x destiny. 


plete emancipation. she would be able to fulfil he 
great spiritual future. In his 
n after his release from the Alipore Jail. he 
ther countries do for self, or, when she is 
to shed the eternal light. and 
as always existed for humanity 
rself that she must 


Again and again he stressed on India’s 


famous Uttaarpara speech. soo: 
stated : “India does not rise as 0 
ee trample the weak. She is rising 

rust it through her over the world. India hi 
and not for herself and it is for humanity and not for he: 


he great ” 
ri Aurobindo went 


wonder that under 
olitical 


Thus in clear, unambiguous, unequivocal terms, Ss 
en and it is no 


ane inspiring thousands of his country™m| 
his leadership the Moderates got completely swept away from the p 
Scene. ; 


From Politics to Spiritual Life 


plunged into the freedom struggle, eve! 50 he 
10. The confinement in Alipore Jail 


As suddenly as he had 
he was released, he 


suddenly left the political arena in 

had given him profound spiritual experiences and when , i 
no longer looked upon himself a who could guide the political 
struggle. He had surrendered himself an instrument in the 
hands of the Divine. A deep realisation 4 a him that the Divine 
had taken the destiny of his country thoroughly in his hand. His own work 
lay elsewhere, for which the Divine WS® preparing him and thus quietly he 
left for Chandranagore and then to PondicherTy- 


h 
Long years later, oD August 15, 1947 WwW 
free, So hapebises remarked in so ea Aa te est 
Stati ; : ec _ 1947, 
a Md ae a ed e end fanold era, the 
our life and 


free India. It marks for her f 
beginning of a new 48°- But we ca2 also make it by 
acts, as a free nation, a? important date ina new ak vee : 
world for the political, social, cultural, and spiritual uture 
August 15th is my Ow? a it is natur 
should have assumed this : 
a fortuitous accident, but as the sanction 4 tie Oe ae on a 
guides my steps, 0D the wo eiiiehe anor! 
full fruition. Indeed, oD this day, Ie : Cee eeked 
ments, which I hoped to see fulfilled in ™Y li 
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iike impractical dreams, arriving at fruition, or on their way to achieve it 
In all these movements free India may well play a large part and take a 
leading position.” 


Role of Youth 


‘What is the specific role of the Indian Youth in all this ? In 
Sri Aurobindo’s words, “The fulure belongs io the young. It is a young 
and new world, which is now under process of development and it is the 
young who must create it. But it is also a world of truth, courage, justice. 
lofty aspirations and siraight forward fulfilment which we seek to create. 
for the coward, the self-seeker, for the talker, who comes forward at the 
beginning and afterward leaves his fellows in the lurch, there is no place in 
the future a brave, frank, clean-hearted, courageous and aspiring youth is 
the only foundation on which the future Nation can be built. Our call is to 
young India. It is the young who must be the builders of the new world: 
the young who are free in mind and heart to accept a complete truth and 
labour for a greater ideal.” 


(Courtesy, AIR. Dharwar; 
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ai. the creation the meaning of 
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ature’s strides and stumblings 0? 


a Then again, throwing his visi 
oe eternal perfection that was mo 
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man in a perspective in W 
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In his fragile tenement he 
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In him Matter wakes from i 
In him earth fee 


And he feit ass 
For the eternal Spirit i 
He can re-create himse 
And fashion new the woF 


s his truth. 
1f and al 


; These lines are from 
Which is ‘the supreme 
Portrayal of Satyavan’s chara 
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In his maynum opus, The Life Divine, Sri Aurobindo says: 


The earliest preoccupation of man in his awakened thoughts and, as it 
seems, his inevitable and ultimate preoccupation—for it survives the 
longest periods of scepticism and returns after every banishment,-—is also 
ihe highest which his thought can envisage. It manifests itself in the 
divination of Godhead, the impulse towards perfection, the search after 
pure Truth and unmixed Bliss, the sense of a secret immortality, The 
ancient dawns of human knowledge have left us their witness to this 
constant aspiration; today we see a humanity satiated but not satisfied 
by victorious analysis of the externalities of Nature preparing to return to 
its primeval longings. The earliest formula of Wisdom promises to be its 
last,-—God, Light, Freedom, Immortality. 


That which retards man, at every step, from realising the end of his 
perennial aspiration, is ignorance—inconscience. Death too, the “Black 
lie of night to the cowed soul of man, unreal, inescapable end of things” 
feeds and lives on this unfortunate element that dominates and tyrannizes 
over life. 


Of this formidable tyrant, death, there is only one genuine opponent, 
love. 


The eyes of love gaze starlike through death’s night. 


The feet of love tread naked hardest worlds, 


This perpetual opposition of love to death and _ love’s potential 
superiorily over death has been symbolically contained in one of the 
immortal legends of the Mahabharata : Savitri, a princes who lived in a 
forest with the exiled family of her husband Satyavan whom she had 
chosen lo marry, had the prescience of her husband’s death. She accom- 
panied her inte the wood on the doomsday. At the predestined moment 
Satyavan fell down, dead. But Savitri was not simply a devoted wife 
with a heart full of the purest Jove for Satyavan, but also she was 2 
woman with splendid spiritual achievemenis. She could see, in her 
occult vision, when Yama, the God of Death appeared there and took hold 
of Satyavan’s soul. Silently but with adamantine steps Savitri followed 
Yama. Yama entreated her to return. But she would not, Amazed at 
the strength of her love—and at the same time ardently desiring to get rid 
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aa a granted a series of boons to her, in course of which, in a 
3 gical moment, Savitri made him Y | 

hundred sons by Satyavan. e him grat a 


. But how can that be if Satyavan is no more? 
was obliged to restore Satyavan to life. 


Pace 7 epee at hand this legend has been elevated «nto 
Rees, Brees significance. Too weak, too puny jndeed is man; too 
oe a = imperfect is what he knows as love to challenge the opposi- 
=. HS eae with. But projected into a remote past, but growing with 
ae ae timeless yet putting on the garb of time, is the eternal Savitri 
bi se sadhana on behalf of the children of the earth will one day usher in 
e flow of Divine Love. the ultimate antidote to the hydra of ignorance. 
atest poeticwork and his last. But 
he was barely seven. During the later 
ganising India’s freedom struggle 


Thus outwitted Yama 


a 


; Savitri was Sri Aurobindo’s gre 
e had begun writing poetry when 


years, engrossed though he was in oF 
and, still later in Yoga, he never neglected his Muse. His creative ken 


embraced every aspect of life. Every movement of life, mind or soul wa* 
caught and given unerring portrayal in rhythm, He knew : 
fe-self with its inner powers 


modicum we call life; 
puissant wings. 


A rnighty li 
Supports the dwarfish 
It can graft upon our crwal two 
Savitri, V1.2 
iscussed about the 


ri Aurobindo has d 
as he saw them—in 


Apart from creating poetry Ss b 
new poetry to come—has pronounced its principles 


The Future Poetry. 
as reached a most crucial junc- 


act is performed which does 
Man’s creative activity is no 
indo refers to this condition 


In its march through time mankind h 
ture. In the world scene today rarely an 
not bear the marks of pewilderment. 
exception, In The Future Poetry Sri Aurob 
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over unexpected borders. There is, therefore, and uncertain groping 
in many directions some of which are only valuable as a transi 
tional effort and, if they could be the end and final movement 
might lead only to a brilliant corruption and decadence. 


Signs of brilliant corruption and decadence are very much there in 
contemporary poetry and, no doubt, in the poetry of brilliant minds, for 
brilliance is not enough. If the poeiry of tomorrow should not be just 4 
superfluous prolongation of the poetry of yesterday and today (indeed, it 
cannot be that—although it can fall back), and should rather be a worthy 
continuation with marked achievements, then it has to widen its scope. 
While the universe gets discovered to man in its intimate details, the 
feeling of being a stranger and afraid in a world we never made will not 
do. The expansion of man’s physical vision must be adequately matched 
by an expansion of his consciousness. The groping in darkness can end 
only with the unsealing of the doors of spirit in man, with the opening up 
of new vision: “Vision is the characteristic power of the poet, as is 
discriminating thought the essential gift of the philosopher and analytic 
observation the natural genius of the scientist’. 


The speech through which such vision will express itself will be 
mantrik, The mantra must not be confused with anything like a 
formula or a fixed system; neither is it a form for philosophical content. 
The mantra is “the voice of the inmost truth and is couched in the 
highest power of the very rhythm and speech of that truth”. It comes as 
expression of---it can perhaps be said—great heights of inner freedom. 


Mighty waves of such a freedom are to be fell in Sri Aurobindo’s 
Poetry. 
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SRI AUROBINDO CENTENARY CHRONOLOGY 


1877 
1879 
1884 
1890 


to 
1893 


1893 


1899 


1901 


1904 
to 
1905 


ORISSA REV 


1872-1974 


4.30 p.m.) 


Born in Calcutta on the 15th August ( 
Bengal 


Father—Dr. K. D. Ghose, Civil Surgeon, 
Mother—Swarnalata 

Early education in the Loretto Conv 
Placed in the charge of the Drewetts in 
Taught at house by Mr. & Mrs. Drewett. 
Admitted to the St. Paul’s Public School in London (September 1884) 
Studied in the King’s College, Cambridge, with a scholarship from 
St. Paul’s. Passed the classical Tripos I (First Class) & the I. ¢.'S? 
examination (Final in 1892). After the probationary period, did not 
appear in the {inal riding test, a8 he felt no call for the LC.S. 
Advyocated the cause of Indian Freedom in the “Indian Majlis” at 
the Cambridge in very forceful language. 
Returned to India. On _ landing at Bombay, had a spiritual 
experience of an infinite calm descending upon him which remained 


for long months afterwards. 
Joined the Baroda State Service 


Administrative Department, put later as 
State College of which he became Vice- 


on officiated as Principal (1905). 
Sri Aurobindo’s maternal grand-father Rajnarayan Bose died. He 


has been a pioneer nationalist, an eminent social reformer of 
Bengal, with whom sri Aurobindo felt a strong affinity. 


Married Shrimati Mrinalini. daughter of Bhupal Chandra 


Caicutta. 
Sri Aurobindo along with Tilak, Madhav Rao, I 
were planning to work on more extremist lin 
Nation! Congress- 
Since 1902 Sri Aurobindo’s int 
service at Baroda ceased to jnteres 
Yoga (1904). 
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Against the Partition of Bengal (16-10-1905) Sri Aurobindo 
directed the nationalists to organise anti-partition movement in 
India, and particularly in Bengal. 


Left the Baroda Service to join as Principal of the newly founded 
Bengal National College at Calcutta (August, 15). In the month 
of August the “Bande Mataram” was started by Bepin Chandra Pal 
and Sri Aurobindo joined it as a leader-wniter. 


Attended in December the Sarat Session of the Indian National 
Congress and eliminated moderatism from Indian politics. 


Experiences of entire mental silence in spiritual sadhana from Vishnu 
Bhaskar Lele, a Maratha Yogi. 


Arrested on May 2nd with a number of revolutionaries in Calcutta 
including Barindra. Entered Alipur Jail on 5th May. 


An undertrial prisoner upto 5th May of this year; was acquitted and 
released on May 6th, C. R. Das’s magnificent defence oration: — 


“My appeal to you is this that long after the controversy will 
be hushed in silence, long after this turmoil, the agitation, will 
have ceased, long after he (Sri Aurobindo) is dead and gone, he will 
be looked upon as the poet of patriotism, the prophet of nationalism 
and the lover of humanity. Long after he is dead and gone, his 
words will be echoed and re-echoed, not only in India, but across 
distant seas and lands. Therefore, I say that the man in his position 
is not only standing before the bar of this court, but 


before the 
bar of the High Court of the History”, 


Delivered his historic speech at Uttarpara (30th May). Started the 
English weekly “Karmayogin” (19 June) 


Left Calcutta for Chandernagore in response to a command fron 


the Divine, since withdrawing completely from all political 
activity (14th February). 


Landed at Pondicherry on the 4th April, arriving by the steamer 
“Dupleix”’. 


The Mother met Sri Aurobindo on March 29. The first issue of 


“Arya”, a monthly philosophical magazine, appeared on the 15th 
August. 
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1M5 The Mother’s Birthday was c lebrated for th first time b the 
s irt s ce 
the ‘st e by 
disciples (F ebruary 21). The Mother left for France (I ebruary 22 


1918 + . ° . — . 
Shrimati Mrinalini Devi passed away in Calcutta (December) 
1920. The Mother 
came to Pondicherry, the second tim i 
has remained here ever since. m2. SUR gee 


1926 u 
, a November 24, (The Day of Victory) Sri Aurobindo and the 
other had the decisive realisation of the descent of a higher 
state of consciousness—the delight consciousness of the 


Overmind—into the physical. 


192s saat oo 
28 Publication of “The Mother’—Ist edition, Arya Publishing House, 


Calcutta. 


1938 On November 23, on the eve of the 
Aurobindo had a fall and fractured the right thigh. 


November Darshan, Sri 


194 v2 . 

140 Sri Aurobindo and the Mother made a joint declaration supporting 
the cause of the Allies in the World War (I). 

1942 Sri Aurobindo advised the Indian Congress Working Committee 

to accept the proposal of the British Government through Sir 

Stafford Cripps (March 31st). His advice was not accepted. 


On December 2, the Ashram Sc 
1947 India proclaimed its Independence on the 15th August, the 
Birthday of Sri Aurobindo. The historic declaration of 
Sri Aurobindo broadcast by All India Radio, Trichinopoly 


(August 14). 


hool was started 


Constitution of India came into force) 


1950 (January 26—New 
Sri Aurobindo withdrew from his 


ining aglow for more than 111 hours. 


was placed in a rosewood 
the spreading 


1950 December 5—at 1.26 am. 
physical Body—the Body rema’ 

g—Sri Aurobindo’s Body 

Iver, and set in a tomb under 

f the Ashram Courtyard. 

rj Aurobindo had left his physical 

ve is an insult to Sri Aurobindo 


December 
coffin lined with si 
tree in the centre 0 
4—Nine days after S 


December 1 ‘ 
Body, the Mother said—“To gmc J 
conscious and alive”. 


who is here with us, 
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1951 , 


19538 


1956 


1968 


1971 


1972 
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‘December 10—Opening of the 


1951— 1972 


“We stand in the Presence of Him who has sacrificed his physical 
life in order to help more fully his work of transformation. He 
is always with us, aware of what we are doing, of all our thoughts. 
of all our feelings and all our actions”, 

January 18, 1951 —The Mother 


April 24—The Sri Aurobindo memorial convention was held in 
the Ashram. ; 


University Classes of the 
Sri Aurobindo International University Centre. Since 1959, it 


known as Sri Aurobindo International Centre of Education. 
August 15—-The Mother's declaration of Her 
and Her Soul’s relation with India. 


is 
Indian Citizenship 


Pondicherry, Karikal, Mahe, Yannan incorporated with India 


February 29—The date mark the manifestation of the Supermind 
in the earth consummation of Sri Aurobindo’s work. 


April 24—The Mother’s historic declaration that the Supra- 
mental manifestation was no more a_ promise but a living fact, 
a reality. 


February 28—The foundation was laid for ‘Auroville’ the City of 
Dawn of a new consciousness. 


August 15—The Mother gave the following Message to All-India 
Radio— 


“Today is the first day of Sri Aurobindo’s Centenary year. 
Though he has left his body he is still with us. alive and active. 
“Sri Aurobindo belongs to the future, he is the messenger of 
the future. He still shows us to follow in order to hasten the 
realisation of a glorious future, fashioned by the Divine will. 
“All those who want to collaborate for the progress of 
humanity and for India’s luminous destiny must unite in a 
clairvoyant aspiration and in an illumined work”, 
January 1—The Mother’s message— 


“Let us all try to be worthy of Sri Aurobindo’s Centenary”. 


“oCrOKGYIo~ 


ORISSA REVIEW—DECEMBER, 1972 


OGP.—MP.-III_ (Home(PR))73—5,000—7-12-1972 


ra rwriwy 7 = we Ty Re q 
VoL AATX, Now 5 ORISSA REVI Regd. No. 0-30 ¥ 


Licence No, C. RL N. P.-5—1.i 


1 q ‘cnsed lo post TPE Te a 7 
cf ; de 3 tisccd te Post without Pre pan ment 
_ ——s —— — — ~— A — TE Sk TT 


Cant contribution to Orissa’s food Pr oductio’ 
Already. nearly 3,00,000 tonnes of SONA od 
about 36,000 tonnes of RAJA have bal 
distributed in the State. With increasing Pi% 
duction, greater and greater quantities of ¢ 
fertilizers will be available to the farmers: 
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